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€Epemenko Onexcandp Muxaiinoeuy — 0okmop @QilOCOPCObKUX HAYK,
npogecop kagheopu ¢hinocogii Hayionanvrnoco ynieepcumemy « Ooecbka opuoudHa
akaoemisiy

Hanvuuncoka Map’ana Bikmopiena — oOoxkmop ¢inocopcokux Hayx,
npogecop, 3asioysay Kageopu ncuxonocii, neoazoziku ma JNiH2B00UOAKMUKU
leporcasroeo yuisepcumemy iHmeneKmyaibHuX mexHonoiu i 36 13Ky

36ipauk matepianie V MixkHapoaHoi kKoH(pepeHIi 3700yBaviB BUIIOI OCBITH 1 MOJOJUX
yueHux «KoHIENTH COLOKYJIbTYpHOI TpaHcopmMmallii Cy4acHOTO CYCIJIbCTBA» BMIIIYeE
Matepiaiy, sKi JOCHIXKYIOTh COLIOKYJIBTYpHI 3acanau TpaHcpopmaliid IiHHICHOT chepu
KUTTEAISUTLHOCTI CYCTIUILCTBA, aHAMI3YIOTh COINOKYJIBTYPHI TpaHCchopmarlii MOJIO0I1KHOTO
COlLlyMy, TOKa3yIOTh COIIOKYJbTYpHI TpaHcopMallii OCBITHROTO CEpelOBHINA Ta
PO3KPUBAIOTH MPOOJIEMHI MOMEHTH KYJIbTypH OI3HECY B YMOBAaxX COINOKYJBTYPHOL
TpaHcopMalli CydacHOTO YKpaiHChKOTO CYCIIBCTBA, & TAKO K PO3TJIIAI0Th CUHEPreTHKY
K CaMOOpTaHi3aliiHy CUCTEMY Yy CYCIIbCTBI, 0 TpaHchopMyeThcsi PekomMeHn0BaHO AJIs
HAyKOBIIIB, T€JaroriB, TOKTOPAHTIB, aCIipaHTIB, CTYJCHTIB.
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Cexkuis 1. CouiokyabTypHi 3acaam Tpancdopmamiii HiHHICHOT
cepu KUTTENIAIBHOCTI CYCNUIbCTBA

Tkachenko Catherine, PhD, lecturer at the Institute of Media and
Communications, Anhui University of Finance and Economics, China

PERSONALITY FLUCTUATIONS IN SOCIETY: COEXISTENCE WITH
THE OTHER

The problem of personality has always been of the key topics in
philosophy, and this subject can never be exhausted, as, on the one hand, it
cannot exist in isolation from society, which is constantly acquiring new
characteristics, and, on the other hand, new ideas, theories and concepts arise,
which introduce alternative ways to solve problems in their corresponding
subject fields. The changes in the socio-cultural circumstances require new
personality concepts. As it is known, Aristotle called human “Homo Politicus”,
and this is a very precise characterisation, because the essence of a person is
formed and is shown only in a collective of their own kind. Social being is the
process of actualization and development of individuals® essential skills in the
context of co-existence with others, as well as the mutual exchange of these
skills.

Why is the problem of identification so au godt du jour in our time? Why is
it one of the central problems in phenomenology? It should be pointed out that
nowadays the conflict between | and the Other became ever more problematic.
We ecasily employ others’ thoughts, meanings, concepts, making them our own,
while at the same time, that which pertains to I, becomes ever more estranged
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from ourselves. The | is now found outside of ourselves, and the Other — within
my own Self. It is clear that the Other helps the realization of one’s own
originality. However, at the same time juxtaposition of | and the Other can both
encourage person’s identity, as well as lead to its change and destruction.
Therefore, there is always a danger of losing oneself inside the Other.

There is always an element of destruction in a creative personality: by
overcoming the old, a creative personality obtains new horizons, which become
its more perfect forms of being. If the creative personality’s purpose itself is to
destroy, this is destructive creativity. Destructiveness is common for all human
beings, and the main difference is in its object: whether it is other people or the
person themself. On the other hand, the concept of destructiveness means
atypical behaviour, which comes in conflict with the societal norms, but at the
same time, which is directed at the destruction of norms and stereotypes. In
nature, it is more common that an organism which is more adapted to the
environment, tries to oust the less adapted one. However in the society the power
of natural selection weakens, and the competition takes forms which may not be
directly associated with destruction as a violent form of decomposition. At the
same time, the reality of the Other, as well as the other reality, by the mere fact
of their existence prompt the necessity to ensure the sovereignty of the inner
world in relation to the other worlds and the other Selves.

Post-modernism actualized the problem of search for one’s own identity in a
certain negative sense, which bears a certain similarity to the way the activities of
Sophists prompted the emergence of the classical philosophical systems of Antiquity
— first of all, Plato’s and Aristotle’s. What we mean is the certain therapeutic effect
which came as a result of works of post-modernists, and which manifested in the
desire of many western intellectuals to set some ontologically meaningful statements
against the post-modernist sermon. Because if a person’s identity (including its
cultural-historical identity) is dissolved in the arbitrarily accepted illusory ideologies,
then the whole culture will dissolve, and personality along with it.

In the history of philosophical thought the historical sequence does not always
correspond to the logical sequence. Phenomenology of Husserl and his followers can
often answer the calls raised by post-modernism. Phenomenology tries to construct a
framework in which a personality attains an ontological basis, however the
phenomenological understanding of ontology is fundamentally different from the
classic one. While the classical systems of the past tried to find a transcendental
ground for personality (akin to Hegel’s Absolute Spirit), phenomenology transfers the
discourse to the plane of the problem of bodily experience. This is the real area of
different people’s contiguity and communication, where their inner living worlds
mutually open. The meaning of human existence lies in the existence of the Other, in
the study of it, which manifests already at the stage of bodily experience. The human
(cultural) world emerges when the system of “I — the Other”” comes into being, when
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there emerges a certain inner relationship between mind-bodies of | and the Other,
when the Other starts acting not as a part of the outer world, but as a mode of
perception and a carrier of behaviour. The primary connection of a person with the
world is done through perception, which is both the first manifestation of human
subjectivity and the first step in creation of the world of culture. Therefore, an
accurate perception of the outside world is impossible without the existence of the
Other. The world as understood by phenomenology is a meaning which shines
through the section of the experience of “Self” and the experience of the “Other”, in
their mutual interconnection.

Phenomenology states that it is highly important to find one’s own place in this
world and to clearly delineate the limits between the “Self” and the “Other”, because
stepping over this boundary may be dangerous for a personality.
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Byrenko Ejeonopa TI'ennagiiBHa, 3m00yBauka TpeThoro (OCBITHBO-
HaykoBoro) piBHs BHIoi ocBith OHIT ®dinocodis, kabenpa ditocodii, comionorii Ta
MEHEKMEHTY  COIIOKYJIbTypHOi  apuibHOCTI  JI3  «IliBmeHHOYKpaiHChKHA
HalioHanbHUN nenaroriynuii yaisepcuter M. K. JI. Yiumucekoro» (Oneca).

OLIOCODPIA AK HAYKA B KOHTEKCTIZKUTTEAIAJIBbHOCTI
JIFOJAUHU

®inocodist € ¢GopMOIO JHOACHKOTO MHCIEHHS, Ta TEOPETUYHOIO (PopmMoIo
cBitorysiny. CKIaaHICTh, OAaraTOrpaHHICTh 1 MDKIUCIUIUTIHAPHUN CTaTyC OYIb-SIKO1
HAYKOBOI MPO0JIEMU MPUBOSTH A0 HEOOXITHOCTI 1i BUBUEHHS y CUCTEM1 KOOPIMHAT.
AKTYyaJIbHICTh TIPOJMKTOBaHA HASBHICTIO PIBHUX MOIVIAAIB HA IO MpOOJIEMATUKY, a
TaKO’K MEBHUX HE PO3KPUTHUX MOJIOKEHB JJOCTIIKEHHS.

Hayxka 11e 1o6pe Bimome CJI0BO, K€ 4acTO BXKHMBAETHCS Oararbma 3 Hac. OHaK,
HOTO pO3YyMIHHS € JIy)K€ HEOJIHO3HAaYHUM. J[11 OJJHMX BOHA MOXE acoIlifOBaTHCS, 3
MaTeMAaTUKO, JJI IHIIMX HayKa - 1€ PI3HOMAaHITHI BUBYEHHS MpPEIMETIB PI3HOI
cknagHocTi. Ii 3100yTKM MOXKHA 3HANTM B KHMrax Ta IIpydyHHKax. Ase ue Oyme
JUIIEe 30BHIIIHA TOBEpXHS Haykd. Bce, 1o HammcaHo, He TMOKa3zye HAayKOBOTO
npoiecy. CKIaHICTh HAYKOBOT'O MPOILECY, MOKHA BITUYTH, JIMIIE MPOBIBIIA BIacHE
JOCITKEHHS.

[Ipotsirom OaraThbOoX pOKIB HayKa poO3BHBaIacs HepiBHOMIpHO. Omni Teopil
BUTICHSJIM 1HIIN, CTIPUYUHSIIOYH BEJIMKI PEBOJIIONIIHI niepeTBopeHHs. Lle Oymo Outhimn

53


https://doi.org/10.31648/sw.8329

