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1978, eighteen farmers at great risk of life and death set in the land contract responsibility to press a
red handprint on the book, creating a "small gang spirit "and beginning the prelude to China’s
reform and opening up.This is a very historic place.lt's worth going. After enjoying the beautiful
scenery of Chuzhou, now let's taste the food of Chuzhou.Wow, I'm sure your mouth is watering
when you see so much food.The food in Chuzhou is not only delicious but also colorful. The most
representative ones are Guanba beef, Female Mountain Lake hair crab, Fengyang fermebted tofu
and Qin column spiced gooes. Chuzhou folk culture diversity in style, both the rugged north of the
China, there are abundance of beautiful south.Opera has Drum Opera; Painting has phoenix painting
and ninth day of the first month has Chuzhou Langyashan temple,as well as the largest folk go tai
ping giao and so on.These are all flashing Chuzhou highlights the unique folk culture.
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PHILOSOPHICAL UNDERSTANDING OF MARGINALITY

The concept of marginality is used to analyze the borderline position of the individual in
relation to any social community, which may have a certain impact on his psyche and lifestyle. The
category of marginality was introduced by the American sociologist R. Park in order to identify the
socio-psychological consequences of maladaptation of migrants to urban conditions. Marginals are
a kind of "cultural hybrids" that balance between the dominant group in society, which completely
never accepts them, and the group from which they came. The philosophical concept of marginality
characterizes the specificity of various cultural phenomena, often antisocial or antisocial,
developing outside the dominant rules of rationality in a given era, do not fit into the modern
paradigm of thinking and thus often create contradictions and paradoxes of the main direction of
culture. Among the representatives of cultural marginality, scholars include such thinkers as
Friedrich Nietzsche, the Marquis de Sade, L. von Sacher-Masoch, A. Artaud, Georges Bataille, S.
Mallarme and others. The problem of cultural marginality acquires special significance in the
philosophy of poststructuralism and postmodernism (schizoanalysis of J. Deleuze and F. Guattari,
genealogy of power by M. Foucault, deconstruction of J. Derrida, etc.). Studies of the behavior of
individuals have identified three types of marginal personality. Representatives of the first type are
focused on maintaining professional status. Second, they are ready to go to perform less skilled
work. Representatives of the third type are potential marginals with a positive meaning, which are
focused on improving social status.

Examining the images of marginal personality in postmodern discourse, we can say that they
are characterized by condemnation of classical dogmas of life, rejection of moral, ethical and
political norms, the absurdity of life, indifference to everything. Despite this, the norms of thinking,
behavior and language that are in "systemic opposition” for them is a reliable criterion of elements
of culture, because the system in this case evaluates the extrasystemic phenomenon. Largely thanks
to postmodernists, marginality has become not an exception and something negative in society, but
a part of life and a norm of existence for a huge number of the population.

Thus, marginality is the psychological state of a person, his inner attitude to the outside world.
Marginals were those who either denied society themselves or were denied by it. It is through the
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experience of feeling "out of place”, awareness of internal conflict, a person in the socio-
psychological sense becomes a marginal. This condition becomes the basis for the manifestation of
such negative phenomena as maladaptation, instability, degradation, etc. and can be characterized
by the commission of illegal actions by a person. However, it should be noted that marginality only
in some cases is a constant state of existence of the individual, it usually changes during life. For
example, emigrants in one way or another try to integrate into the socio-cultural environment of
their stay, the "revolt” of young people, which sometimes takes the form of marginality, in most
cases subsides in the transition to "adult” life. Criminals (especially minors) can take the path of
correction, and in some cases become respected members of society.

There are also reverse processes, when a successful and socialized person due to certain
circumstances (personal crisis, great shock, drugs, illness, etc.) is on the social bottom, and such
cases are not isolated. A special case is creative marginality, which is a kind of credo of those
individuals who are fundamentally opposed to generally accepted norms (in particular, in art,
philosophy, religion). Diogenes of Sinope, Benedict Spinoza and Friedrich Nietzsche were outright
marginals. The founders of many religions, prophets and saints were marginalized, and there were
also many marginalized artists. It is worth noting that sometimes marginality can be a sign of
mental disorders (as in Vincent van Gogh), but it can also be an element of outrage (as in Salvador
Dali). Outrageous marginality can bring good fortune, so in today's creative environment it is quite
common.
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®PLIOCOPCHKE OCMUCJIEHHS HAYKHU SIK OCOBJIMBOI ®OPMMU NI3HAHHS

B VYkpaini Habupae Bce Oiblie 00epTiB HabUpae MOMYNISAPHICTh TaK 3BAHOTO CAMOCTIHHOTO
HaB4aHHS. J[)KeperoM KOXHOTO HaBYaHHS € HayKa, BOHA sK KIIIOY JIO Ii3HaHHA CBITy. bararo
JOCIHIJKeHb YYEHHX 1 MeIaroriB 30cepepkeHa Ha MpoliieMax CaMOCTIHHOTO HaBYaHHS CTY/EHTIB, a
TaKOX EMIIPUYHOr0 HaykKoBoro mi3HaHHs (A. A. @ypmaH), po3BUTKY HayKH, sIK 0coOIMBOi (popMu
MHCJIEHHEBOT'O MPOLIECY Ta METOy BUBUECHHSI.

Hayka — e dopma g1yxoBHOT HisUIBHOCTI JIOJIEH, sIKa CKEpOBaHAa HAa OTPUMAHHS 1CTUHHUX
3HaHb MPO CBIT (MPUPOAY, CYCIITBCTBO, MHCIEHHS), Ha BIIKPUTTS 00 €KTUBHUX 3aKOHIB CBITY 1
nependadyeHHsl TEHAEHLIH Horo po3BuTKy. Hayka — 11e mporiec TBOpUOi MiSJIBHOCTI MO OTPUMAaHHIO
HOBOTO 3HAHHS, 1 PE3yNbTaT 1€l AISITBHOCTI Y BUTIISAI IIUTICHOT CUCTEMH 3HaHb, C(DOPMYITHOBAHUX HA
OCHOBI IEBHUX NpuHLUMIB. Came ToMy ii MOXKHA Ha3BaTU CBOEPIJHUM CYCIIJIBHUM SIBUILIEM. Y
LApUHI HAyKH MPEIMETOM METOJIOJOTIYHOrO aHali3y € He CTBOPEHHsS HOBOI Teopii Mi3HAHHS, a
BUBUEHHS 3arajbHOi CTPYKTYpU 1 THUIMOJOrii HasBHUX METOMIB Horo peainisaiii, 3’sICyBaHHA
TEHJCHIII 1 HaANpPSMKIB PO3TOPTAaHHS MHUCIEAISIIBHOCTI Ha INUISAXY JOCSATHEHHS OCOOHUCTICTIO
nivicHocTi. CydacHa Hayka pO3IIMPIOE MCUXOJOTTYHUIN TiIX1 10 Mi3HAHHS, CTBOPIOE KOMITO3HUIIIT 3
JOCBIIHUX 1 €MIIPUYHUX TONIYKYBaHb i yTPUMY€ PIBEHb ONTHUMIi3allii MUCICHHEBOI aKTUBHOCTI Y
MocTynax 0 00’ €KTUBHOTO (ICTUHHOTO) 3HAHHS.

HaykoBe mi3HaHHa — 1e ¢opma mpolecy Ii3HAaHHS, TOJOBHOIO (YHKIIEID SKOTO €
BUPOOJIEHHS I TeopeTHYHa cucTemarusalisi 00'€eKTHMBHMX 3HaHb Mpo AiiicHicTh. [lepenycim y
CTPYKTYpl HayKOBOT'O MMi3HAHHS BUOKPEMIIIOIOTHCS €MIIPUYHMNA 1 TEOPETUUHUH piBHI. Y HaANOIIbII
3arajlbHOMYy PO3YMiHHI eMITipHYHe JOCIHIIPKEHHS € 3HaHHSAM NpO SBHIIE, a TEOPETUUYHE — PO HOTOo
cyTHICTh. EMIIIpHUHEe TOCHIKEHHS — 1€ TaKUil piBEHb HAYKOBOT'O Mi3HAHHS, 3MICT SIKOTO TOJIOBHUM
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