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Peuenzenmu:

KanieBcbka 1. A., doxmop ¢inoc. ., npoghecop, 3asioysau rxagedpu ¢inocogii,
noaimonoeii, ncuxonolii i npasa Qdecvkoi Oepxcasnoi axademii OyOdieHUmMEa ma
apximexkmypu

Pudka H. M., xanouoam inoc. ., ooyenm xagheopu ¢hinocoghii ma memooonoaii
nayku Hayionanvnuii ynisepcumem «Odecoka noaimexHikay

®dinocodpebka cnammmua 'puropis Cxoopoau. IIporpama ta Martepianu
Mixnapoauux CKOBOpPOJIMHIBCHKUX YUTaHb (27 sxkoBTHS 2021 p.) / 3a 3ar. pepaxiiiero
O. b. IletinoBoi; YHIBepcUTET Y IIMHCHKOTO, AHBXONUCHKHUI YHIBEPCUTET (PIHAHCIB Ta
ekoHoMiku. — Opneca-benoy, 2022. — 78 c.

27 xoBTHS 2021 poky Hanepenonni 300-piuus 3 JIHS HApOIKEHHS HAIllOHATHHOTO
mucnutenst  I'puropis  CaBoBuua  CkoBopoau — mpounum — MiKHApOAHI
CkoBopoauHIBCbKI  yuTaHHsA.  [puropiii  CkoBopojga €  HaMsCKpaBIlIUM
MPEJACTaBHUKOM YKpaiHChbKOi (inocodii. BiH cTBOpuB opuriHajgbHE BYCHHS,
JoKepenaMu SIKoro Oynu aHThdHa (itocodis, CTOIIM3M, €MyKypei3M, HEOTUIaTOHI3M,
a TAaKOXX XPUCTUSHChKA CBITOTJISIIHA KapTHHA CBITY.

['oTytouuck 10 CBATKYBaHb, B paMkax MeMopaHayMy Ipo CHiBpOOITHULITBO Kadeapa
¢d1mocoii, cowionorii Ta MEHEKMEHTY COLIIOKYJIbTYPHOI JAISIIBHOCTI YHIBEPCUTETY
YmMHCHKOTO pa3oM 3 AHBXONUCHKUM yHIBepCUTETOM (piHAHCIB Ta eKoHOMIKH (Anhui
University of Finance and Economics) (KHP) opranizyBaim Mi>kHapOoaHy 3yCTpid.
Ho nei monyumnuch 3BO — maptHepu VYHIBepCcHTETY YIIMHCHKOTO: JIbBIBCHKHIA
JIEp>)KaBHUM  YHIBEPCUTET BHYTPINIHIX CIpaB, JHIMPONETPOBCHKUN AepKABHUN
YVHIBEPCUTET BHYTPINIHIX cripaB, JepxaBuuil yHiBepcuTeT «Opechka MOMITEXHIKAY,
JlepaBHUN YHIBEpCUTET IHTENEKTyaJIbHUX TEXHOJIOTIA 1 3B’s13Ky, YUepkachbkuii
JEp>)KaBHUM TEXHOJIOTITYHUNA YyHIBEpCUTET, HallloHanbHUN TEXHIYHUN YHIBEPCHUTET
«/lninmpoBchka nomiTexHikay, OnechbKuid HalllOHATBHUN MOPCHKHUI YHIBEPCHUTET.

30ipHUK BKJIOYAE TPOTpaMy 3ax01y Ta MaTepialiu.
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JlronuHa, 1m0 3paaniia CBOI AYyIIY, MOoAIOHA HA MTaxa, KU MiAMaBCs B 30JI0Ty
KJITKY CUTOrO KHUTTA. Hisiki ckapOu He MOXXYTh NMPUHECTH JIFOJWHI IMACTS, SKIIO
BOHA 3MycHJIa ce0e BCE JKUTTS 3aiiMaTUCS HEHABUCHOIO CIIPABOIO 3apaayu OaraTcTaa.
"®inocodis cepusa" CkoBoponu BigoOpaxeHa B HOro Bipmiax Ta Oaikax,
HHUTKOIO BIYHOCTI TATHEThCA 10 Hamux dvaciB. Hade momym's, oxorumoe Bci cdepu
JIIOJICBKOTO KUTTS, CHATIOIYM 3710 Ta HEMmpaBAy. Yce NpHpOAHE, OJIM3BKE CEpIIo
BUIAJIC OCBSYEHUM 13 BOTHIO, IPUHECE JIFOWHI IACTS, TTOCIE B CBITI J0OPO.
Tomy, cTBOpIOBaTH CBO€ MIACTS CAMOCTIHHO, pOOJISIYN TIACTHUBIIIMME JIFOACH,
K1 Hac 0TO4yI0Th. CKOBOpOAA 3aBXIu OyB y MONTyKaxX IIAcTs i, BOUEBH/Ib, 3HAKIIIOB
oro. BiH 3yMiB fgaTH BIANOBIAs Ha 3alHUTAaHHA, SKI HIKOJM HE BTPaTITh CBOET
aktyanpHOCTi: «Illo Take macta? I sk Oytu macnuBuM?» OCh TOJOBHHM pPEIENT
1acTs: poOITh IMIACTMBUMM 1HIIUX 1 Oy/ie BaM macTsi!

V. Zharkykh
Odesa Polytechnic National University, Odesa

THE PRESENT-DAY SIGNIFICANCE OF G. SKOVORODA’S
PHILOSOPHY OF THE HEART

The globalized reality of our days is marked by a cardinal transformation of
worldview paradigms. Its content consists of new expectations, motivations and
choices consonant with the appearance of novel areas of activity in various spheres of
life. New ideas and challenges rapidly spread and develop in the intellectual and
cultural medium in the worldwide technologically open communication space. It
provides a free and almost immediate access to previously unknown information
which gives a rich opportunity to compare, analyze and consider choices and
orientations that define the sense and quality of contemporary human life. The search
for answers and decisions in the context of such considerations is very much
conditioned by the philosophical background of a man’s life experience.

In changing situations of his life man has been always reflecting on the essence
and meaning of his place and destiny in the surrounding social and natural world.
Eternal philosophical questions - what am |, who am |, where do | go — have
continuously bothered him. It is true that he has not always realized them in their
stark importance, but many a time he has come across with challenges that were to be
faced and dealt with. Just as often his quest for certainty has left him helpless,
ignorant and in delusion. Without finding any adequate answer he persistently
continued his search remaining perplexed and uncertain. These questions have
accompanied man all through the known history making him stop and think about
how he can manage his difficulties. Nowadays they still continue to arise forcing
man to reflect and search for the truth in dealing with his dilemmas in concrete
circumstances of his own immediate life. Sometimes such intellectual reflections
crystallize in philosophical ideas.
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The philosophy of Skovoroda G.S. (1722 - 1794) is a vivid example of man’s
search for truth in shedding light on and coping with the complexity of challenges
and unexpected turns of fortune he faces in his life.

Skovoroda G.S is one of the first philosophers of our country, wholeheartedly
devoted to the search for the truth and the meaning of those questions. His life was
difficult because he met and suffered greatly from human ignorance, injustice and
slander. It did not discourage him. He remained an ordinary man, wellmeaning and
honest; always busy meeting people, writing letters, poetry and philosophical
dialogues. His travels around Europe, during which he could observe and learn a lot,
made him understand the truth and the inner sense of philosophy. He wrote: when
spirits are high, thoughts are quiet, the heart is peaceful then everything is light, easy,
happy and blissful. That in his mind is the sense and meaning of philosophy. Having
been to many European countries and tried many occupations he spent the last 25
years of his life wandering and reflecting but never publishing his compositions. His
contemporaries compared him with Socrates because, like the ancient philosopher.
Skovoroda did not separate his life from philosophic reflection. He was a practicing
philosopher closely connected with and naturally integrated into everyday life.

In the three hundred years that separate us from Skovoroda time there have
been proposed many versions of what he was in real life and how his philosophy can
be interpreted. Both his contemporaries and later researchers of his intellectual
legacy agreed that ontologically his philosophy is anthropological. It is oriented at
man in his unbreakable unity with nature. Man, his life and wellbeing are the main
tenets of his philosophy. Being wellread in ancient philosophy he agreed with
Protagoras that in the human world man is the measure of all things. The quality and
content of man’s life are created by his own effort and agency. The fullness of his life
is made by and depends on his own preferences and choices. To live happily man
should devote his life to active and purposeful searching for truth which is not given
to him by God. It is his duty and destiny to gradually and patiently discover the truth
to make his life better and more fulfilled.

The philosophical system, that Skovoroda developed all his life, includes
several interlacing areas. Its structure consists of two natures and three worlds. His
idea of two natures embraces the nature that gives birth, he calls it eternal, and the
nature, that is born which is transient. In their interrelation he distinguishes the
concept of spirit and body that is presented in various types of form and matter.

His three worlds include macrocosm, microcosm and a certain symbolic world.
Macrocosm is the whole space of the Universe, it is eternal and endless. It includes
all that exists on our reality and also a multitude of parallel realities. The Universe
has no beginning and no end and resembles a snake that eternally bites its own tail.
The elements of macrocosm are interconnected and it is the purpose of man’s
knowing activity to discover and understand the inner sense of their interaction.
Microcosm is the human world. Man’s endless search for truth and multiple
possibilities to observe, reflect and analyse are, according to Skovoroda, identical to
man’s aspiration to reach to God without any mediator. Skovoroda reasoned that,
since God is nature itself, and man is its creation, it is by knowing God that man
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discovers himself. In the process of reaching to God man can know the world and
achieve his goals exclusively by his own agency. Turning to God he can overcome
his moral drawbacks by consciously and actively relying on and using his inner
strength and his ethical sense of social awareness. Man'’s aspiration to find fulfillment
in his search for truth depends on his will to mobilize his resources in developing new
abilities. By applying them in some type of creative and productive activity man will
realize his potential. Thus he can prove his worth and share in the endlessly

complicated picture of the world.

Skovoroda was a religious man and his third world is the symbolic world of the
Bible. The Bible for him is a sort of connection between visible and invisible nature.
Turning to the Bible is the shortest and the most reliable way that leads straight to
God. Though he considered that the legends, presented in the Bible, might be a kind
of mystifications, he was sure that their message contains some secret knowledge that
IS necessary and valuable on man’s path to truth. The symbols of the Bible, he wrote,
widen man’s coarse practical mind. They make man open to and receptive of a
different, a new mind, subtle and contemplative, buoyant with hope. The Bible,
according to Skovoroda, teaches man how to make his heart noble and to overcome
lay urges. The way to understand it is found through realizing that there are two
hearts in a man’s body. One heart is physical and like all physical things it is mortal,
transient, and apt to die. The other heart is symbolic. It is eternal, deathless and ideal.
The mortal heart is coarse, the spiritual heart is subtle. The difference between them
helps to realize the essence and the truth of human nature. In a symbolic and
anthropological sense understanding their duality man is better prepared to face the
inevitable eternal philosophical questions. He is better able to know himself and
define his purpose and place in his multidimensional interrelations with surrounding
reality.

Skovoroda creates his own Philosophy of the Heart. The concept of the heart is
treated an interpreted in a special way. He thought that the heart, like everything else,
is of double nature, having visible and invisible, evident and hidden components. The
heart is not only an organ in the physical body. It is also a specific center of the soul
and the nucleus of human nature. That is why it is necessary to differentiate between
the earthy heart and the symbolic, spiritual heart. The symbolic heart is the essence
of man and the force that supports his earthy life, both physical and spiritual. At the
same time the symbolic heart is the deepest spiritual symbol relevant and important
for knowing the inner character of man. Knowing it reveals the true meaning of
man’s nature, intentions and deeds.  Skovoroda stressed this point and warned that
he outer appearance might be deceptive, for it is only a mask that covers them. The
idea of a spiritual heart is relevant not only to human beings. In Skovoroda’s universe
it is invisibly present in all natural things. The universe is a versatile mosaic of
spiritual hearts beating in unison and making it a unified world symbolic heart.

Skovoroda proclaimed the ontologically ingrained interdependence of natural
and human reality. Man’s knowing himself, as a purpose of life, is impossible
without knowing universal ties and interactions in the outside world. Man, in his
Philosophy of the Heart, is not only a corporeal body among other corporeal bodies.
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It is an entity of a special world, a universe, where corporeal features are interrelated
with spiritual essence. Skovoroda understood man as the beginning and the end of
every thought and all philosophizing. Man for him is not a physical or empirical
creature. The concept of man’s essence is found and revealed in his inner, deathless,
spiritual and divine nature. In his effort to understand himself man faces a lot of
difficulties. He can overcome them not by abstract reflection but by turning to
symbolic thinking consonant with his inner life and the eternal sense of being.

Skovoroda was a practicing philosopher who was deeply committed to the
search of ethical principles and attitudes. He pointed out that the most important
interrelated human ethical qualities were self-knowledge and virtue. Skovoroda’s
ethics is based on the concept of active and constructive doing which consists of
continuous self-improvement.

The significance of Skovoroda’s philosophy is relevant today because of its
strong anthropological attitude. His Philosophy of the Heart is devoted to man in the
totality of his existence. It promotes the idea that it is man who is the master of his
destiny. Man’s nature, according to Skovoroda, has both corporeal and divine
features. Introducing the concept of two hearts, one physical, mortal and transient,
the other symbolic, eternal and immortal, he visualizes human agency within their
continuous interaction in the context of the unity of the heart and the thought. In this
process man’s main ethical qualities — self-knowledge and virtue — are developed and
verified. Finding balance in their coordination is a hard and difficult endeavor.

The present-day significance of G.S.Skovoroda’s philosophy is expressed in
his words: everything is difficult unless you have a dream, consonant with your inner
spiritual heart and the eternal sense of being, and are determined to realize it .

References:
1. Skovoroda G, S. Sobranie sochineniy. K., 1961. — 1.1-2, 1402str.
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HJIAXHW JOCATHEHHS CIIPABX KHBOI'O ITACTA Y
POIIIOCO®CBKOMY BYUEHHI I'. CKOBOPOAU

[Mlacts — 1e cTaH JIOJWHU, IO CYHIPOBOKYETHCA MOYYTTSIM TIIHOOKOI
MOPAJIbHOI 3aJI0BOJICHOCTI, OCOOHWCTICHE TEpPEKUBAHHSA IMOBHOTH CBOTO OYTTH,
PE3YNBTATIB CBOEI KUTTEMISIIBHOCTI. TOMY IMAcTs 3aBKAM TOB'SI3aHE 3 BITUYTTAM
HE3BUYANHOTO MiAHOMY MTYXOBHUX 1 (PI3MUHUX CHJI, TIPArHCHHSIM 0 TEPEKUBAHHS
Bciei GaratoMipHOCTI OyTTs, a CTaH IIACTA MPSMO MPOTHIICKHO CTaHY MACHBHOCTI,
0aiiTy>KOCTi1, IHEPTHOCTI.

VY rymMaHICTHYHIA €TUIl ICHY€ QyMKa: JJid TOTO 00 JitoauHa Oynia IaciuBa,
BOHA MTOBMHHA «HE MaTH, a OyTH» — OyTH MOPaJIbHO aBTOHOMHOIO, CAMOJJOCTATHHOIO
OCOOHUCTICTIO, 110 BIAPI3HIETHCS MEBHUMH MOPAIbHUMH SKOCTSIMU. ToMy macts —
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