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The Persians and Islamists have had different
approaches towards politics, and found alliance
with the Western world or based their power on
the laws of Sharia (at the time of Ayatollah Ruhol-
lah Khomeini). Persians have practiced Shia Is-
lam for centuries, although they have preserved
some of their preceding cultural identity, therefore
there was some partition between Islamic-Irani-
ans (Islamists) and Persian-Iranians (Persian-
ists) from the 1906 Constitutional Revolution.
The 1979 religious revolution established the
Islamic Republic of Iran; it was a rejection of Per-
sianist identity, so the Islamists felt to be margin-
alized which forced them to take action against
the Shah of Iran. Khomeini saw the Shah’s politi-
cal relations with the US as keeping Iran from its
Islamic destiny, so he was speaking about a just
regime without the government serving its own
interest. Islamic cultural and social capital was
gained through the practice of Shia ideology and
the laws of Sharia through networks of mosques
and religious gathering centers which maintained
and promoted the Islamic ideology. Women
came out of seclusion and played an important
role (anti-Shah rallies and demonstrations, pam-
phlets, using weapons, inspiring family to fight)
in the 1979 Islamic Revolution which ended the
Pahlavi dynasty. Khomeini's interpretation of the
women'’s status and role is unique in comparison
to other Islamic thinkers as he greatly and inten-
sively endorsed women’s political rights and their
participation in the revolution as a religious duty,
so within the context of the Revolution, he was a
feminist in his own religious way.
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Mepcu U icnamicmu manu pisHi mioxoou 0o ro-
MUKy, momy abo 3Haxoou/lu 06'€OHaHHs i3
3axioHum csimom, abo 3acHOBYBasIU CBOI TOBHO-
BaXEHHSI Ha 3aKoHax wapiamy (8 nepiod npas-
7iHHS Assmonnaxa Pyxonni XomelHi). [lepcu
dompumysanucsi Wui3My npomsi20M Cmosime,
He3gaxaro4u Ha me, Wo BOHU 36epe2/u Oeski
3i CBOIX nornepedHix Ky/bmypHUX YiHHocmed.
Takum YuHoM, 3 MoMeHmy KoHcmumyuiliHoi Pe-
sosmoyii 8 1906 poyi 8i06yscst 0eskuli noodin Mix
icnamebKumMu ipaHysimMu (icnamicmamu) i nepcuo-
CbKUMU paHuysimu (repciaHicmamu). Y pesy/ib-
mami PenieitiHoi pesormoyii 8 1979 poui 6yna
ymsopeHa IpaHcbka Icriamceka Pecrybrika; ye
cmasio BiOKUGaHHSIM NepPCbKOI Hayji, momy icna-
Micmu BioYysu cebe BidYYKeHUMU, WO CIIOHyKa-
710 IX AputiHsImu 3axodu npomu waxa IpaHy. A.P.
XomeliHi po3ymig noslimuyHi BIOHOCUHU waxa 3i
CLLUA six Memod ympumaHHsi IpaHy 8id lioz2o ic-
JIaMCbKOI 32ypmosaHoCmi, MoMy BiH 2080puB
npo npocmuli pexxum 6e3 ypsidy, sikuli cry2ysas
MifIbKU CBOIM IHMepecam. Icramebka Kysibmyp-
Ha i coyjasibHa nepesaza 6ynia docsisHyma 3a
PaxyHOK B8MifieHHs1 8 XXUmmsi WUIMCLKOI i0eo-
J102ii' | 3aKOHIB Wapiamy Yyepe3 mepexi meyemeli
i yeHmpis peniaitiHux 3i6paHb, siKki nidmpumysa-
/U | npornazysasiu icnamMcbky ideosoeito. XKiHku
suliwnu 3 yB'sI3HeHb | 3iepa/iu Bax/usy posib
(Mpomuwaxcebki MimuHau i demoHcmpayii, /uc-
migKu, 3acmocyBaHHs1 36poi, HacHaza CiMT Ha
60opombby) 8 icnamcekili Pesosoyii 8 1979 poui,
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Women’s socio-political status
in Iran after revolution of 1979

sika rnoksana KiHeyb ouHacmii Maxsiasi. IHmep-
npemayisi A.P. XomeliHi ujodo cmamycy ma posi
KIHOK € YHIK&/TbHOO MOPIBHSIHO 3 IHWUMU ic/iam-
CbKUMU MUC/IUME/ISIMU, OCKI/IbKU BiH BE/IUYHUM
i WUPOKUM YUHOM ridmpumMas noslimuyHi rpa-
Ba XIHOK i IX y4acmb y Pesosiouii sik penigitiHe
30608’13aHHs1. TakuM YUHOM, y pamKax Pegosito-
yii' BiH 6yB chemiHicmom y npoyeci caozo penizidi-
HO20 OISIHHS.

Kmroyosi criosa: icnamicmu, Karimasis ic/iam-
CbKOI' Ky/lbmypu, pumopuka A.P. XomelHi, pe-
XKuM [MNaxnasi, pesostoyist IpaHy, po/ib XIHOK 8 ic-
namcbKili pesontoyil, pesosioyitiHa OisiibHICMb,
nic/1spesostoyitiHUL  chemiHi3m, nisi epynu, mno-
AiMUYHi opaaHisayii npaso2o Kpuna, ric/ispeso-
AryitiHu pyx, nicaspesontoyitiHa nepebydosa,
2/106a/1bHULl heMIHIZM.

lepckl u ucamucmsl UMEU Pas/uYdHble rnoo-
X00bI K MO/IUMUKe, 103MoMy U/IU Haxoousu
06bedUHeHUe ¢ 3aradHbIM MUPOM, U/IU OCHO-
BbIBa/IU CBOU MO/ITHOMOYUS Ha 3aKOHax wapua-
ma (8 nepuo0 npagneHusi Asimosnaxa Pyxonsibi
XomeliHu). [Mepcbl rpudep)usanucs WUU3Ma
Ha MPOMSsHKeHUU BEKOB, HECMOMPSI Ha MO, Ymo
OHU COXPaHU/IU HEKOMOPbIe U3 CBOUX MPedbidy-
WUX Ky/IbMypHbIX YeHHocmel. Takum o6pa3om,
¢ MomeHma KoHcmumyyuoHHol Pesoroyuu 8
1906 200y npou3ouL/I0 HEKOMopoe pasoe/ieHue
Mexay ucaaMCKuMU upaHyamu (ucsiamucmanmu)
U repcudckuMu upaHyamu (nepcuaHucmamu).
B pesynsmame pesuauosHol Pesosoyuu 8
1979 200y 6bl/1a 0bpasosaHa VipaHckas Vicnam-
ckasi Pecryb/iuka;, amo cmasio omsepxeHuem
nepcudckoll  Hayuu, [MO3MOMY  UcC/amucmb|
royyscmseosa/iu  cebsi OMYYXKOEHHbIMU, 4Ymo
no6yous1o ux MpUHSIMb Mepbl MPomuB Waxa
VpaHa. A.P. XomelHu Buden noaumuyeckue
OmHoweHus waxa ¢ CLLA kak Memod yoepxa-
Hus VipaHa om e20 ucnamckoU Cri/lodeHHocmu,
03MOMY OH 2080pUJ1 O NPOCMOM pexume 6e3
rpasumesiscmaa, KoOmopoe C/1yXXusio 6bl Mo/ib-
KO CBOUM UHMepecam. Vicramckoe Ky/ibmypHoe
u coyuasibHoe npeumywecmso bbi1o0 docmue-
HYmo 3a cdem MpemsopeHust 8 XU3Hb Wuum-
cKoli udeosioeuu U 3aKOHOB8 Wapuama 4yepes
cemu medemell U UeHMPOB Pe/Iu2UuO3HbIX CO-
6paHull, Komopble NOO0ePXUBa/IU U rporazaH-
ouposasiu UC/IaMCKyro Udeosio2uto. YKeHWUHbI
BbILW/IU U3 3amMoYeHuUl U Chi2pasiu BaXHYH PO/b
(Mpomusowaxckue MumuHau u 0eMoHcmpayuu,
JIUCMOBKU, NPUMEHEHUE OpyXusi, BO0OyWes/ie-
Hue ceMbu Ha 60pb0y) 8 uciamckol Pesosoyuu
8 1979 200y, komopasi Mo/ioxuIa KoHey, ouHa-
cmuu lMaxnasu. ViHmeprpemayusi A.P. Xomel-
HU OMHOCUME/IbHO cmamyca U posiu eHWUH
AB/ISIEMCS YHUK&/IbHOU 110 CPasHEHUIo ¢ opyau-
MU UCIaMCKUMU MbIC/TUME/ISIMU, MOCKO/IbKY OH
Be/IUYaBbIM U WUPOKUM 06pa3oM roooepxas
no/uMuUYecKue npasa XeHWuH U ux ysacmue 8
PeBo/IIYUU KaK pe/iuauo3Hoe 06si3amesibCmaso.
Taxum o0bpa3om, 8 pamkax Pesositoyuu oH 6bi
hemuHUCMoOM B8 X00e CBOE20 Pe/u2UO3HO20
OestHUSI.

Knrouesble criosa: uciamucmsi, Kanumavsis uc-
namckol Ky/ibmypbl, pumopuka A.P. XomelHu,
pexum Naxnasu, pesosioyusi VipaHa, posib XeH-
WUH B ucnamckol pesositoyuu, PesosItoyUOHHas
odesime/IbHoOCMb, MOC/IEPEBO/IIOYUOHHBIU themu-
HU3M, J1esble 2pyniibl, Mo/IUMuYeckue opaaHu-
3ayuu npasozo Kpbl/a, Mociepeso/oyUOHHOe
0BUXXeHUe, Moc/1epeso/IloyUOHHas nepecmpol-
Ka, 2/106a/1bHbIl (heMUHU3M.
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Since the Arab invasion of Iran, Persians and
Islamists have articulated their identities differently
within the world order of their time-having constructed
divergent destinies. Reza Shah Pahlavi founded his
authority on his Aryan identity and its superiority to
that of the Semitic people, and thus allied with Ger-
many. Mohammad Reza Shah Pahlavi understood
the importance of a combined Persian — Western
approach, and hence allied with the US. Ayatollah
Ruhollah Khomeini chose to base his discourse and
power on the laws of Sharia to reestablish the Isla-
mists’ power and identity within the nation, and hence
constructed an opposing destiny.

Although Persians have practiced Shia Islam for
centuries, many have also kept on practicing count-
less aspects of their preceding cultural identity. During
the nineteenth century, several Iranian kings sought
to shift the nation’s identity, but their attempts repeat-
edly encountered Islamic resistance.

A synopsis of the last century of Iran’s historical
narrative demonstrates that the nation experienced
partition between Islamic-lIranians (Islamists) and
Persian-Iranians (Persianists) from the 1906 Consti-
tutional Revolution onwards. In 1979, Iran underwent
a religious revolution which established the Islamic
Republic of Iran and was a rejection of Persianist
identity, a goal the Islamists had sought to achieve
for decades.

The Islamists perceived themselves to be, and
thought they were being presented, as a marginalized
group and alleged this was an insult to their identity.
This provoked them to take action against the Shah
of Iran.

Banerjee best defines the emotional reaction of mar-
ginalized groups. According to him, “once groups per-
ceive themselves as the “other” or marginalized group,
they become angry and hostile. The group members
get angry when they see themselves as the opposite of
how they characterize their own identity” [1].

This anger was apparent in Khomeini's rhetoric
and disposition. Khomeini saw the Shah’s political
relations with the US as keeping Iran from its Islamic
destiny. In legitimizing his identity and the Islamic
position, Khomeini noted: “The Iranian people have
risen today to revive Islam and Islamic laws. Their
uprising is unique in the history of Islam and Iran, for
it is so deep-rooted and fundamental” [2].

“Our call is that we want a government which is
sympathetic to the nation; we want a regime which is
just. However, if we examine the nature of all regimes
we see that, apart from that time when the govern-
ment was a truly Islamic one, none of them has been
just; they have all served their own interests. <...>
Our country is amongst those which are ruled by
extremists who want to destroy their homelands very
fast and aggressively!” [3].

This rhetoric promoted the nature of the Islamic
regime and its intention to save the nation from

Women’s socio-political status in Iran after revolution of 1979 | C. 28-32

destructive government. The Islamists felt vulnerable,
as their power, prestige and identity had been dest-
abilized. Islamic cultural capital was gained through
the practice of Shia ideology and the laws of Sharia,
as this provided them with power and status in the
nation. To preserve and to promote their identity, Isla-
mists converted their cultural capital to social capital
through networks of mosques, temporary religious
gathering centers, and common religious ceremonial
gatherings where they talked about the Imams and
their sacrificial acts and ideology. These religious
institutions provided the Islamists with social con-
tacts, information from religious leaders and inspir-
ing speeches and practices. These institutions main-
tained and promoted the Islamic ideology. Khomeini
used these institutions effectively to communicate his
ideologies and build stronger unity.

It was through these institutions that Khomeini, in
1978, called for the unification of all other opposition
in mass protest against the Shah.

Khomeini’s promises and inspiring rhetoric became
a great social force which ended the Pahlavi dynasty.
Islamist women were praised many times by supreme
leader Khomeini for their role in the 1979 Revolution.

Due to the importance of women’s role in the
Islamic Revolution and the increasing trend of wom-
en’s political participation in the period after the 8-year
Irag-Iran war, we are also going to discuss these cru-
cial periods of the development of women’s political
participation in the contemporary history of Iran.

During the time of the Revolution, women partici-
pated in anti-Shah rallies and demonstrations in large
numbers. Who would have thought that women, who
had been portrayed for so long in their traditional sta-
tus, would come out of seclusion and onto the streets,
not as sex symbols but as a political force? Women in
towns and cities as well as in rural areas, from many
social classes, the newly urbanized and those of
established urban backgrounds all engaged in public
political activity during the Revolution.

Women'’s role in the victory of the Islamic Revo-
lution in 1979 was significant. It was characterized
by their participation in nationwide demonstrations
against the Pahlavi regime. They also participated
substantially in rallies and demonstrations in favor of
the Revolution afterwards. Many observers, including
myself (I was sixteen years old at the time) noticed
their increased sense of power and self-confidence,
their expanded political consciousness, and the per-
ception of greater respect many women experienced
as a result of these activities.

Iranian women played a crucial role in the revo-
lution, marching abreast with men, supporting their
husbands and encouraging them to fight. One of
the most vivid images of the Iranian revolution was
a large number of women in black chadors march-
ing in city squares and protesting against the Shah
[4, p. 292-305].
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Some of the women who were participating in polit-
ical activities with men were arrested and, as political
prisoners, they suffered many painful tortures which
resulted in their martyrdom. As people continued to
fight, resisting the government, Iran entered a new
era of its history and the people’s revolution began
to emerge.

Despite their limited political knowledge, the
women of this period participated in process of rev-
olution, especially at the beginning of revolutionary
activities in a variety of ways, some of which include:

1. Distributing pamphlets and spreading news.

2. Organizing charitable activities and fulfilling
social needs such as helping the wounded and provid-
ing shelter for the conducting of revolutionary activities.

3. Participating in demonstrations and street ral-
lies.

4. Helping obstruct the police.

5. Taking part in covert political activities.

6. Participating in armed fights, making and using
weapons.

7. Taking part in political meetings and speeches.

8. Creating advisory groups.

9. Inspiring family members and close community
to rally.

In fact, the role of women in the Islamic Revolution
was of particular importance because if they had not
participated, they could have played a preventive role,
persuading their husbands and children and brothers
not to take part. In this way the probability of a revolu-
tion taking place would have decreased.

The significance women'’s social and political par-
ticipation had for Khomeini, as a religious scholar, and
the way in which he interpreted the status and role of
women, in comparison to other great Islamic thinkers
were incomparable and at times unique. He praised
women as “the lion-hearted ones whose great efforts
saved Islam from the captivity of foreigners (and) who
alongside men secured the victory of Islam” [5, p.
407]. He endorsed women'’s political rights as a reli-
gious duty: “Women have the right to intervene in pol-
itics. It is their duty <...> Islam is a political religion. In
Islam, everything, even prayer is political” [6, p. 311].

“The Shah’s prisons are filled with brave women.
Our women have come to fight in the street rallies
holding their children in their arms, undaunted by the
tanks, cannons and machine guns. The political meet-
ings women hold in various cities are not negligible.
They have played a valuable role in our fight” [7, p.
516-521]. “Which honor is higher than that of wom-
en’s manifestation of resistance, when they were first
in line against the Shah’s monarchic regime, and after
its annihilation against the world superpowers and
their dependents, a resistance and valour that has not
been demonstrated by men throughout history?” [8].
“You, brave women, were and are the pioneers in this
victory (the Islamic Revolution). You encouraged the
men. We are all indebted to your bravery” [9].
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Perhaps it is because of these statements on the
significance of women’s participation in politics and
society that “Khomeini is until today criticized heav-
ily, even by those in the Middle East for putting many
restrictions on women and making sure everyone
abided by the gender norms, but within the context of
the Revolution; he was a feminist in his own religious
way” [10].

Post -Revolutionary Feminist Movement.

The patrticipation of millions of veiled women in the
1979 revolution was clearly demonstrated their inner
desire to take part in social-political developments
in their country. Their participation was demanded
by Supreme Leader Khomeini and backed by many
intellectual mullahs. However a few fundamentalist
clergy advocated that women should stay at home,
and from their perspective their departure from home
contradicted the ideological interpretation of women'’s
position in Islam.

From 1978 to 1988 no tangible feminist activities
took place due to the 8-year long Iran-Iraq war. The
country experienced the unprecedented wartime uni-
fication of all political and non-political factions, which
diverted all their attention to war issues and left very
little attention was allocated to women'’s problems.

The few existing anti-regime political groups from
left and right did not specifically focus on women’s
issues either. Furthermore, most of these organiza-
tions were based in foreign countries and privileged
by their host country’s financial and political support.
They nevertheless began a new campaign against
the newly established Islamic Republic along with
monarchists.

The leftist groups included:

1) The Women’s Awareness Unit;

2) The Women'’s Fighters affiliated to the Iranian
Communists Union;

3) The Women’s Fighting Committee affiliated to
the Paykar Group;

4) The Democratic Women’s Group affiliated to the
Toodeh Party;

5) The Women’s Revolutionary Union affiliated to
the Communist Party of Laborers and Farmers;

6) The Women'’s Union affiliated to the Communist
Party of Laborers and Farmers;

7) The Women’s National Unity group affiliated to
the Iranian Communists Union;

8) Women’s National Unity, affiliated to Fadaey-
an-e Khalgh (People’s Devotees);

9) The Women’s Commission, National Frontier;

10) The Association of Women Lawyers [11], etc.

The core objectives of these leftist groups were
to launch and maintain an anti-imperialist campaign
in the support farmers and laborers. They demanded
equal wages, equal job opportunities for both sexes,
the elimination of polygamy and the practice of
temporary marriage, etc. They publicly denounced
and continued to challenge the establishment of an
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Islamic regime in Iran through their own publications
and other media they had access to. Publications of
articles related to women'’s issues were part of their
political struggle against Islamic Iran.

The second decade of the Islamic revolution
(1989 to 1999) and the shock ideological defeat and
collapse of international communism weakened the
political base of leftist groups in Iran and all round
the world. Right wing political organizations and mon-
archist parties, who were supported by the Western
powers, began a new campaign against Iran’s Islamic
culture and unjust traditional views on women which
had been intensified through the establishment of an
Islamic political system. Some scholars of the right
considered the collapse of the monarchy the end of
feminism in Iran [12].

By the end of the Iran-Iraq war and beginning of
post-war reconstruction following the death of the
founder of the Islamic Republic of Iran, Grand Ayatol-
lah Khomeini, a new era of cultural attack by the West
began by targeting particularly Iran’s gender policies.
Undoubtedly, feminism has been and still is one of
the means foreigners use to devalue Iran’s Islamic
cultural, social and political concepts. Most feminist
activists in Iran deny being influenced the international
feminism to guard themselves against the accusation
of being connected to anti-Islamic foreign powers.

But despite this, the positive impact of global fem-
inism has been one of the best things to benefit the
feminist struggle in Iran. In addition, most domestic
feminist magazines and publications have openly
acknowledged the inevitable influence of Western
feminism on the Iranian women’s movement. Vari-
ous journals and associations with feminist objectives
have been run by Iranians living abroad for decades.
They have begun to criticize women'’s inferior condi-
tions and the quality of their socio-political status in
Iran. Their opposition and criticism are periodically
published in feminist journals such as Woman'’s Voice
in Sweden, Kankash in America, Pooyesh in Sweden
and The Other Half in America.

The following are some of the various anti-Islamic
Revolution feminist organizations currently active out-
side the country:

1. Foundation of Iranian Women Researcher in
America.

2. The Ghalam International Association in Sweden.

3. The lIranian Studies Foundation in America,
supervised by Ashraf Pahlavi.

4. The Iranian Culture Foundation in France.

5. The Association of Iranian Women in Los Angeles.

6. The Iranian Association in Sweden.

7. The Independent Society of Iranian Women in
Vienna, Austria.

8. The Iranian Women'’s Organization (SZA).

Inside the country the post-revolution movement
has emerged from many decades of struggle within
and against the state by women loyal to the ideals

of the Islamic Revolution. Women who participated
in the revolution were angered by the new regime’s
suspension of the 1967 Family Protection Law, which
was won though great efforts by women'’s rights activ-
ists in the era of the Shah. Angry at these develop-
ments, women bombarded the four female deputies
elected in 1980 to the first legislature (or Majlis) of
the Islamic Republic with demands for redress, and
especially the restoration of the Family Protection
Law. Due to these persistent complaints and the
advocacy of women parliamentarians, the Third Maj-
lis (1988-1992) enacted some modest improvements
for women in matters like child custody and divorce,
but nothing in comparison to the statutes which were
in place before the revolution.

Many recent women activism has revolved around
the pursuit of two goals: increasing women'’s collective
social participation and achieving equal legal rights.
The Sixth Majlis (2000-2004), which took office at
the peak of the reformist movement’s power, boasted
13 women members. The previous Parliament had
14, but unlike their predecessors, the new female dep-
uties entered office with the intention of changing the
law in favor of women. Along with male reformist allies,
they formed a Women'’s Block to push their agenda.
In December 2002, 11 of the women parliamentarians
submitted a bill to the Majlis that would impose a mor-
atorium on executions by stoning of women accused
of engaging in extra-marital or premarital sex. Stoning
and other forms of “Islamic punishment” are written
into the 1995 penal code, and although their practice
has not been routine, they have stood as a power-
ful emblem of the backwardness and violence of the
Islamic Republic’s legal system both inside and out-
side Iran. The bill was not approved [13].

In February 2004 Iran’s reformist period ended as
the conservatives “regained control of Parliament”.
Confronted with a Seventh Majlis hostile to civil soci-
ety and women’s rights, women activists braced
themselves for a regression in women’s situation.

However the women’s movement has not stopped
working, even during the conservative era. Prior to
the 2009 electoral campaign a new wave of collec-
tive activism had already brought women’s demands
for equal rights onto the political scene. Following a
growing trend of women’s press and women NGO
activity since 1998 and some street demonstrations in
2004 and 2005, a number of organized and focused
collective campaigns began to take shape from 2006
onwards. The largest, most grassroots and influential
of these has been the One Million Signatures Cam-
paign to change discriminatory laws [9]. Other cam-
paigns and coalitions have included: the Stop Stoning
Forever Campaign, the Women for Equal Citizenship
Campaign and Mothers for Peace [11].

Despite the peaceful and transparent nature of the
Iranian women’s movement, many women’s activists
have faced state repression such as smear cam-
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paigns by the state-run media, beatings and arrest by
the security forces. In the five years prior to the 2009
presidential election, over 70 women were arrested
and taken to Evin Prison and charged with “disruption
of public opinion”, “propagating against the state” and
“endangering national security”. While most of these
detainees were released on bail in a few weeks, some
were sentenced to several years in prison [13].

All of these efforts contributed to visible change in
the gender politics espoused at the 10th presidential
election in 2009, which distinguished it from previous
races. For one, all three candidates running against
Ahmadinejad promised to address demands raised by
the coalition of women’s groups and include women
ministers in their cabinets should they be elected to
political office. In short, both in symbolism and in con-
tent the tenth presidential elections signified consider-
able progress in gender politics in Iran. This progress
can be mainly ascribed to years of slow but persistent
efforts by women at consciousness-raising and fem-
inist interventions in the cultural and political arenas.
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