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COULD ARTIFICIAL INTELLIGENCE BE MORAL?
TEST OF HUMANNESS IN LIGHT OF IMMANUEL KANT’S IDEAS

Relevance of the problem. It remains a considerable distance to create artificial intelligence
that is sufficiently advanced to be compared to the human mind. However, the issue of methods
for detecting consciousness in artificial intelligence systems has attracted the attention of
businesspeople, scientists, and philosophers. They are interested in whether it will be possible
to draw a line and distinguish human consciousness from the imitation of thought processes,
artificial intelligence. What criteria determine the presence of consciousness in AI? How not
to miss the moment of its emergence? The purpose of this study is to identify the fundamental
differences between the human mind and artificial intelligence systems, and to determine the
possibility of detecting signs of awareness of actions in artificial intelligence. Methods. The
study uses an interdisciplinary and comparative approach. The comparative method, critical
analysis and generalisation are used. Research results. Kant's ideas about reason, morality and
human nature provide a theoretical basis for understanding the possibilities and potential ethical
problems created by the implementation of Al into the socio-cultural sphere. Kants statement
about the universality of the laws of reason suggests that the study of these laws allows for the
modelling of intellectual processes, and possibly the creation of artificial intelligence. The defining
difference between the human mind and artificial intelligence is the presence in humans of a centre
of cognition, which Kant calls the transcendental unity of apperception, which determines the
global goal of cognition and allows one to identify oneself as the initiator of cognition and any
other actions. Morality constructs and preserves the integrity and stability of the cognitive centre,
creating the basis for such mental abilities as prediction, pattern detection, and understanding
of meaning, due to the ability to view a life situation or research problem holistically. To detect
awareness of artificial intelligences actions, one should strictly define the measurement conditions
(set a period, create a controlled situation, select the norms in relation to which awareness is
established). Signs of the presence of consciousness in artificial intelligence include its perception
of its actions, the ability to distinguish them from the absence of action, understanding the
meaning of its actions, and the capacity to establish a cause-and-effect relationship between
an action and its result, as well as managing its actions. Conclusions. Artificial intelligence is a
unique technology for verifying human authenticity, which is carried out in the context of moral
judgments. The creation of an artificial mind similar to a human one is impossible without its
simultaneous moral development. 1. Kant’s emphasis on the inseparability of moral judgments
from thought processes, more broadly, cognitive processes, allows us to assume that the lack
of morality is simultaneously an indicator of the inability of a rational being to understand the
essential axiological components of interpersonal relationships and the cognitive process or serves
as a preventive mechanism that limits the capabilities of reason. In this case, we are not so much
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concerned with intellectual limitations, but rather with the inability to adequately perceive the
axiological component of social phenomena and cognitive processes, and to accept truth as the
value and ultimate goal of any cognition.

Key words: artificial intelligence, cognition, consciousness, human being, I. Kant, morality,
practical reason.

The introduction. What does it mean to be a human being? How does a human differ from
other rational beings? Immanuel Kant provided answers to these philosophical questions. In an era
when science and philosophy lacked substantial experimental material on human nature, thinking,
and cognition, the German philosopher meditated on the structure of thinking and the source of
morality. However, his reasoning was based mainly on theoretical research and life experience,
many of his ideas about reason and thinking remain relevant today.

In his reasoning about thinking, cognition and moral behaviour, I. Kant proceeds from the
universality of the laws of reason and the absoluteness of ethical values. The relevance of Immanuel
Kant’s approach to the study of these issues lies in the fact that the German philosopher explores
reason and moral principles, taking them beyond the boundaries of anthropology. At the same
time, he points out their irreducibility to theological issues. I. Kant is convinced that these laws are
universal and valid for every rational being [10]. Like the laws of physics, they do not depend on
human nature but are realised in it.

I. Kant is guided by the principles of Christian anthropology, declaring humanity and each
individual as the priority goal of God and nature [10]. At the same time, his philosophical ideas are
a prerequisite for a significant weakening of the principles of anthropocentrism, which exaggerate
the importance of human beings in the world and hinder the acquisition of reliable and unbiased
knowledge. The relevance of I. Kant’s views is that he considers reason as a phenomenon inherent
not only to humanity. He assumes the existence of non-human forms of intellectual processes.

Kant’s philosophical ideas resonate with modern theories that form the basis of artificial
intelligence development. Based on his ideas about the universal nature of the mind, it can be
assumed that knowledge of the laws underlying thinking can lead to the creation of devices that
imitate mental processes or even artificial intelligence. The creation of artificial intelligence systems
i1s impossible without studying human consciousness, and a deep understanding of this complex
phenomenon is impossible without analysing the philosophical heritage of humanity.

Immanuel Kant’s philosophical concept of practical reason can help establish criteria for
detecting consciousness in artificial intelligence and ways to distinguish intelligent beings from
models that imitate intellectual and emotional processes. It can serve as a theoretical basis for
developing a type of Voigt-Kampf test [12], which will help distinguish between living human
consciousness and its simulation.

Kant’s idea of universal principles and laws inherent in the structure of the world and reason
opens up ways to solve many of the current philosophical problems, which concern the cognition of
the world; the construction of artificial intelligence; overcoming the existential crisis by developing
ethical norms, taking into account changes in socio-cultural reality, caused, among other things, by
the development of technologies related to Al

In his book “The Unity of Reason”, Heinrich Dieter writes [5], “Kant’s theoretical philosophy
is an investigation of the universal structures of reason” [5, 85]. He emphasises the unity of reason
in Kant’s conception and the special significance of practical reason, initiated by human will [5].
Dieter emphasises the importance of rationality in the composition of moral judgments and actions.
He points to the correlation between freedom and philosophising, the relationship between liberty
and thinking, emphasising the importance of a special kind of freedom in Kant’s philosophy, which
manifests itself as a moral feeling — respect for the law [5].

In the monograph “Kant and Artificial Intelligence”, the authors consider the issue of ethical
constraints attached to the process of designing and developing robots. In particular, they ask
whether the development of moral freedom in robots should be hindered [2]. Appealing to Kant’s
philosophical concept of practical reason, the authors conclude that the moral development of
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robots should be limited. Otherwise, it will complicate their exploitation. According to Kant, using
a rational moral being as a means to achieve a goal is immoral and unworthy [2]. The authors do not
believe that Al is capable of making fair moral decisions. Having analysed the concept of practical
reason in detail, they argue that “Practical reason cannot be artificial” [14, 170]. Al has no will,
which confirms that it is incapable of intentional action [14]. With this work, the authors have made
a significant contribution to a detailed study of the history of philosophy and substantiation of the
relevance of Immanuel Kant’s philosophical ideas.

The authors of the monograph “The Road to General Intelligence” explore the possibilities
and prospects for creating general AI, which they define as “a property of a machine that
exhibits general-purpose intelligence of the kind exhibited by humans, i.e., enjoying the ability
to continually adapt existing knowledge to different domains” [15, 1]. The key ability of Al is to
learn and adapt to the environment and circumstances, and to foresee various possibilities [15]. The
stimulus for intelligence activity is the “a priori reward function” [15, 8].

The authors of the article [16] on the importance of design and materials used in robotics
define key properties of robots: contextual dependence and the ability to adapt to the environment.
Evolutionary robotics is a direction in robotics that focuses on developing robots capable of
adapting their structure in response to environmental changes [1]. Modern technologies enable
robots to interact with their environment in the same manner as living beings. Therefore, it is
becoming complex to distinguish them. As robotics and Al continue to improve, this need is
increasingly pressing.

Calum Neill [12] analyses how Philip K. Dick’s novel, within the framework of a science
fiction narrative, examines questions close in their problematic to those that Kant explores in his
“Critiques”: what does it mean to be human? Is there a difference between artificial human-like
intelligent beings and humans, in fact? What is the difference between the human mind and the
non-human mind? According to the author, the key factors in distinguishing the human mind from
artificially created minds are revealed through the process of introspection and self-assessment
by the subject test. “The test centres on the subject’s own knowledge of their status, whether this
knowledge is consciously known or not” [12, 3]. A similar test can be used to detect consciousness
in artificial intelligence. The author focuses on an interesting technique for detecting artificial
consciousness: prompting the test subject to reflection in a situation of uncertainty.

Purpose. To define the criteria for distinguishing the human mind from the imitation of its
capabilities using artificial intelligence technologies. To determine the indicators of the presence
of consciousness in artificial intelligence. The tasks of this work are to analyse the possibility
of the morality of artificial intelligence in the context of Immanuel Kant’s ideas, and to examine
philosophical approaches to determining the nature of reason and morality. Special attention is paid
to how the Kantian concept of practical reason can be used to assess the limits and potential of
ethical behaviour of Al, as well as to form theoretical foundations for testing its ethics.

Results and discussion. The limits of knowledge and the possibilities of morality: a Kantian
approach in the era of artificial intelligence. Kant argues that cognition requires the coordination
of methods of cognition with the subject area [10]. A person, cognising the natural world, is himself
a part of it, ordering and constructing it in accordance with the peculiarities of his thinking and
understanding. The philosopher emphasises the relationship between the theoretical (cognitive)
and practical (moral) aspects of human thinking. In cognition, as in theoretical activity in general,
a person is subject to the laws of nature. The laws of the intelligible world, reason and morality,
according to Kant, must exist in the physical world, but in such a way as “not to harm the laws of
this world” [10, 38].

Moral activity enables a person to transcend the boundaries of the directly given natural
reality, extending beyond the context of a specific socio-historical situation. Morality provides a
comprehensive understanding of the current state of affairs and the possible development of events.
It contributes to reaching a new level of knowledge of the natural world, thanks to the acquired
freedom of thought and cognition.
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Kant demonstrates that what is inaccessible to theoretical knowledge can be comprehended
through the practical reason, in interpersonal interaction and mutual understanding. Without them,
full-fledged cognition is impossible. Understanding arises from the mutual recognition of another
person as a self-valuable individual (goal). Such relationships are possible only voluntarily,
provided that one is aware of one’s freedom. In this case, one should distinguish between
knowledge about freedom and awareness of oneself as free.

A person as a goal is a key principle of ethics, interpersonal relationships, and social justice.
At the same time, it is a factor that limits the possibilities of knowledge and understanding. The
centrality of human interests (anthropocentrism) shapes our knowledge and understanding of
ourselves, but this does not mean that humanity has, or is guaranteed to acquire, exhaustive
knowledge of the world. On the contrary, the Kantian concept of “things in themselves” clearly
indicates the opposite.

Kant argues that the existence of things in themselves is connected with the peculiarities of
the human mind [11]. The thing in itself is knowledge that is closed in itself and closed not only
because of its complexity, but also because of the human inability to comprehend it. The fact is that
the state of the human mind does not correspond to the principles and laws of the construction and
existence of the world. A person focused on himself seeks, first and foremost, the satisfaction of his
own needs and happiness, as he imagines it.

The state of the human mind and self-understanding must correspond to the degree of cognising
of the world, the level of knowledge; otherwise, it (knowledge) will remain a thing in itself. Why
does a person need a categorical imperative as an unambiguous principle, to adhere to which is
the duty of everyone? Because the world is not what a person perceives and understands it to be.
Freedom and objective knowledge can be achieved through adherence to the laws of reason, which
are universal principles of thinking and existence for all rational beings, not just humanity.

According to Kant, for a person, his own life and the life of any other person, as a rational being,
as well as humanity, should be the goal. This is a law attributed to all rational beings. As a mortal
being, a person strives for well-being and happiness [10]; therefore, every person’s rights and
interests must have meaning for others and be taken into account by them, which is a natural law.

To be the goal of nature, one must be alive [10]. A person, as a living and rational being,
occupies a central position in the world. However, the principles of Kant’s philosophy permit,
and even presuppose, the existence of non-human forms of minds and rational beings. Therefore,
anthropocentrism, which remains a priority worldview principle due to our belonging to humanity,
must be combined with the acceptance of the fact that humanity shares the world with other living
rational beings. Even if the existence of these beings seems insignificant, we must take into account
their interests, since we do not know their true purpose in the world. According to Kant, humanity
cannot obtain final knowledge about the meaning of existence and the structure of the world, as it
lacks comprehensive knowledge of the world in general [11].

According to Kant, for each person, his own life is the most important [10]. This is a significant
obstacle in both interpersonal relationships and cognition. This principle can become an obstacle in
recognising other types of mind, understanding and accepting different cultures and points of view.
This is one of the main reasons for the fear of artificial intelligence, which is capable of debunking
human arrogance, forcing one to reassess one’s capabilities and look at the world and oneself from a
different angle.

The task facing a person, as a rational being, is quite complex: to learn to distinguish one’s
subjective perception and self-perception from objective cognition, and the desire to be happy,
natural for a mortal being, from the voice of reason and the fulfilment of the duty attributed to it
— compliance with the categorical imperative. However, this is the only way to achieve the truth
of cognition, the realisation of its humanistic essence — morality — and the acquisition of a degree
of freedom accessible to a person. This task is challenging to accomplish, but the development of
artificial intelligence brings such a possibility closer to realisation. Forms of intelligence other than
human, particularly artificial intelligence, offer a chance to see the world as a person does not know
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it, to gain access to alien experiences and knowledge, and to develop a worldview that is different
from that of human. In some areas of scientific research, it has already become not an auxiliary, but
a central element of scientific knowledge [7].

Do androids dream of morality?

The theme of defining the boundary between humans and artificially created intelligent beings
was explored in Philip Dick’s novel “Do Androids Dream of Electric Sheep?” [6]. He proposed the
Voigt-Kampf empathy test to identify artificially created intelligent androids. However, Kant’s idea
is deeper. The difference lies in how a person uses his intellect and knowledge. According to Kant’s
concept, the key to the difference between humans and artificial intelligence may lie in morality —
practical reason [2].

The realisation of practical reason requires volitional efforts. It is not just purposeful activity, but
actions based on free will and conscious adherence to the laws approved by reason. Kant explains
that practical reason “at least as a naturally acquired ability, can never be completed” [10, 30];
therefore, a person needs eternity for continuous self-improvement and efforts to realise their hu-
manistic nature. Practical reason is a complexly organised practice, capable, thanks to autonomy, of
initiating its own causality, which involves planning its activities [5]. The goal of this process is the
realisation of the good (humane) nature of reason.

If morality is realised in practical actions, then the awareness of freedom comes through the
fulfilment of the moral law — the categorical imperative. Freedom, in turn, stimulates the develop-
ment of rationality [10], allowing one to overcome the external limitations of the existing circum-
stances. However, the abuse of freedom leads to its loss. To act freely, it is necessary to break the
chain of cause and effect inherent in the natural world, to manifest the will, to initiate freedom of
thought [10].

Freedom for Kant is primarily the ability to moral legislation, possible under the condition of
ethical maturity, self-sufficiency and independence from the events and connections of the natural
and social worlds. Reason is associated with the will, the ability to establish laws and introduce
one’s own causality, which distinguishes a person from natural phenomena. Reason is unambigu-
ously moral, and morality cannot be abstract; it requires implementation. A person must not only
differentiate between good and evil, that is be compos mentis. It is necessary to act in accordance
with moral principles. Freedom is inaccessible to theoretical understanding, but it is achievable in
practice.

Immanuel Kant argued that freedom is inseparable from reason. However, finding confirmation
of this in surrounding events is difficult, and may even be impossible according to Kant. Therefore,
it is so important not to be limited by the framework of a specific context of events. The ability to
judge, according to Kant, consists in finding general a priori principles that allow us to go beyond
the boundaries of the natural world into the sphere of freedom. A person finds rationality and pur-
posiveness in the surrounding world, since the human mind contains their intuitive a priori under-
standing. Kant believes that the source of expediency, as well as morality, is not apparent, but rea-
son convinces us of their existence.

Based on Kant’s ideas, it is possible to develop methods for detecting highly developed con-
sciousness, as well as to determine the criteria for distinguishing human intelligence from imita-
tion of its abilities using software. Signs of the presence of highly developed consciousness in-
clude voluntary compliance with the laws and principles of morality, awareness of one’s freedom
and the ability to exercise it, and free will. As Kant wrote: “It is, therefore, not limited to human
beings only but applies to all finite beings that have reason and will and even includes the infinite
being as the supreme intelligence”. [10, 29]. Consciousness is not exhausted by intelligence but
presupposes it.

It is not always possible to determine the motive or intention of an act. People commit immoral
acts and act in obedience to circumstances rather than moral principles. At the same time, research
shows [8] that rational behaviour, the ability to achieve goals, learn, and solve problems, is inherent
in living beings that do not have a brain. Modern science confirms the presence of complex intel-
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lectual processes in species of living beings other than humans [3]. However, Kant sets strict limits
that determine what it means to be a rational being. The criteria are not biological or social char-
acteristics. Suppose a representative of Homo sapiens, which is traditionally perceived as a model
against which the degree of rationality of all other living beings is established, is devoid of morality.
In that case, he is neither free nor rational in the Kantian sense.

Automatic actions of mechanisms, conditioned by the environment and design, may exhibit ra-
tional behaviour and purposefulness. At the same time, the actor, in fact, has no hint of the presence
of intelligence, programs, or algorithms that would guide his behaviour. He is entirely contextually
dependent. His design determines the nature of his activity. A person as a being, included in the
events of the world with all his feelings, will, and thinking, contained in a continuous chain of caus-
es and effects, is only a “thinking automaton”, or an android in the terminology of the aforemen-
tioned science fiction novel.

In robotics, the term “physical intelligence” refers to the ability of a robot to exhibit rational
behaviour through its design or materials, rather than relying on complex software and volumi-
nous calculations. Physical intelligence enables the robot to adapt to its environment, allowing it
to evolve alongside it. In my opinion, physical intelligence is a good example of the context-de-
pendent nature of human-created imitations of its individual abilities, for example, the ability to
perceive, interact with the environment, and “understand” its body. Unlike the concept of artificial
intelligence, which focuses on methods of imitating human cognitive abilities, the idea of physical
intelligence emphasises the importance of physical interaction between robots and their surround-
ing world.

Another example of the fundamental importance of intelligent systems and robotics in adapting
to and responding to the demands of their surrounding world is the branch of robotics known as
evolutionary robotics. One of the key tasks is the effective adaptation of robots to the conditions of
the “wild environment” [1] without compromising productivity.

To avoid ethical and legal antinomies, the authors of the monograph “Kant and Artificial Intel-
ligence” propose limiting the “moral development” of artificial intelligence and robotics [2]. Since
the authors of the monograph analyse the actual and potential abilities of artificial intelligence,
drawing on the ideas of Immanuel Kant, it is logical to critique certain statements of the authors
from the perspective of Kantian philosophy. According to Kant, it is impossible to impose restric-
tions on moral development without simultaneously limiting the development and functioning of
the intellect. For the German philosopher, it is evident that there is a kind of fuse that inhibits the
realisation of intellectual abilities in the presence of moral defects [9]. Theoretical and practical rea-
sons are two inseparable sides of the same phenomenon. The definition of general artificial intelli-
gence, formulated by the authors of the monograph themselves [2], as well as presented in a mono-
graph devoted to the technical aspects of developing general Al, assumes that it is impossible to
impose restrictions on its abilities without harming its functioning [15].

At the level of cognitive abilities, the differences between human and artificial intelligence are
becoming less and less noticeable [13]. Shortly, Al will surpass humans in cognitive capabilities.
At the level of individual interactions, differences can be detected. Artificial intelligence is currently
unable to fully replicate the complexity of human interpersonal relationships, which involve under-
standing one another, compassion, emotional preferences, and other nuanced aspects. All that the
Voigt-Kampf test (a test of empathy) reveals.

The authors of the article “Preventing Antisocial Robots: A Pathway to Artificial Empathy” em-
phasise the importance of developing empathy in Al and robots to prevent the harm they can po-
tentially cause to people if they lack “effective empathy and moral behaviour” [4]. They believe
that artificial intelligence will learn to understand human feelings and sympathise if it experiences
vulnerability, perception of damage, pain, and suffering. In fact, the authors of the article identify
human empathic experiences with artificial empathy in Al, which is wrong. It should also be noted
that similar experience in humans does not guarantee the development of empathy. The creation
of ethical, socially aware artificial intelligence is increasingly necessary, given the expansion of its
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applications; however, empathic abilities and complex emotional processes are not yet incorporated
into logical schemes that can be implemented through calculations.

According to Kant, a person must be able to distance himself from personal sympathies and pref-
erences, for the sake of fulfilling his duty and serving the laws of reason [10]. However, without the
experience of interpersonal relationships, which is impossible without empathic selectivity, many
aspects of the surrounding world and his own nature remain incomprehensible to the mind, closed
off as “things in themselves”.

According to the author of the novel “Do Androids Dream of Electric Sheep?”, it is challenging
to distinguish between humans and androids. Outwardly, they appear to be ordinary people. They
were betrayed by an immature emotional reaction to simple questions, caused by their lack of per-
sonal history, insufficient life experience, and limited experience in interpersonal relationships [6].
Dick provides the following explanation for the “helpless failure” of the Voigt-Kampf empathic test,
which is simple for humans: androids possess a different type of intelligence, distinct from that of
humans. This is not the intelligence of omnivorous group animals, of which humans are descen-
dants, but the intelligence of solitary predators, for whom empathy and any manifestation of com-
passion for prey reduces the chances of survival.

The author [12] of the monograph demonstrates that the test should not only reveal the ab-
sence of a specific emotional reaction in the subject, but also his awareness that he is unable to
adequately respond emotionally to a regular event or circumstance. However, the real “android
detection test” is a test based on the philosophical ideas of Immanuel Kant, which involves iden-
tifying the motivation behind actions. Kant requires each person to be extremely honest in assess-
ing their own actions and to engage in strict introspection to identify the motives behind their be-
haviour. Only in this way can the degree of humanity, morality of a person, and their authenticity
be determined.

Indicators of consciousness in computing systems, particularly in artificial intelligence, include
the ability to perceive their actions, distinguish them from the absence of action, know their value,
and determine the cause-and-effect relationship between their actions and their results, as well as
control their actions. About computing devices, the concept of “consciousness” should be approxi-
mated in meaning to the idea of “sane” used in jurisprudence. It makes sense to define it in this way,
as the concept of “sane” captures the awareness of actions at a specific moment in time, in a partic-
ular situation, and in relation to established norms or rules, which simplifies the possibility of its de-
tection. A strict definition of measurement conditions is essential, as the level of awareness and state
of consciousness can change even in a person, for example, under the influence of strong emotions,
prolonged stress, or medications.

The differences between the human mind and its imitation using artificial intelligence technol-
ogies, in addition to those mentioned in the monograph “Kant and Artificial Intelligence”, are the
transcendental unity of apperception — the centre of cognition, which structures knowledge and
gives stability and integrity to the subject of cognition, completeness to what he knows. This is a
prerequisite for analysing knowledge, which enables us to identify existing patterns and predict the
existence of potential ones.

Artificial intelligence does not have a central hub. It is unstable. Its functioning can be altered by
modifying the algorithms. Billions of calculations form it. All of them are equivalent and important.
Algorithms, laws of logic and mathematics determine the priority of calculations. Al does not have
a single centre that would organise cognition and awareness of itself as a thinking being.

Such centring, or coordination of knowledge in a person, is performed, in particular, by moral
beliefs and a system of ethical values that guide him in his actions. The “core” of the personality,
which remains inviolable under any circumstances, is morality. It is a constructive force that
coordinates the main features of consciousness and self-awareness of the individual. The human
mind is determined not only by cognitive abilities and intellect, but also by the ability to distinguish
good from evil and to realise this understanding in actions. Kant, in his “Anthropology” [9],
suggests that self-knowledge is the awareness of one’s freedom and is grounded in the fundamental
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ethical principle — the categorical imperative. Morality is rooted in freedom. By realising it in
actions, a person knows himself and the world.

The peculiarity of Al is that it acts in accordance with the task set before it, according to a given
program and based on circumstances. Its actions have no independent meaning. They are only a
series of events in the process of contextually conditioned coincidences.

Artificial intelligence knows the logical meaning of truth as the opposite of false. But not its ax-
iological meaning as a universal human value. Such an understanding of truth is achieved through
moral autonomy, which frees one from attachment to narrow situational limitations and opens pros-
pects for freedom of thought, prediction (one of the key abilities of the human mind), and goes be-
yond the conclusions achievable from available knowledge.

Conclusions. According to Kant, reason and morality are inseparable; therefore, the ability to
distinguish good from evil, and to put this knowledge into practice, to act for the sake of good, is
the original feature of rational beings. They are not only aware of the consequences of their actions,
but they are also able to determine the motives of their behaviour and distinguish their own de-
sires and subjective preferences from the laws established by reason, which should guide them in
their actions. They are guided in their actions by the concept of the good of a person and humanity,
which justifies the correctness of actions or the truth of the knowledge acquired. Kant directly tes-
tifies to the primary purpose of reason. This is not cognition. This is the formation of interpersonal
relationships, in which every rational being is the goal of any action. Kant saw the specificity of
humanity in rationality, but, first and foremost, in morality, the peculiarities of interpersonal interac-
tion, and the ability to set independent (autonomous) goals.

Destructive activity limits the capabilities of the mind, leading to intellectual and moral degrada-
tion, as well as a loss of freedom of judgment and action. Therefore, the so-called “maliciousness”
of Al is merely a reflection of unhealthy relationships in society, highlighting how immature and
inferior people’s attitudes towards one another remain.

The introduction of new technologies and the creation of increasingly complex artificial intelli-
gence systems lead to several ethical and legal conflicts, so it is essential, in the process of develop-
ing Al, to clearly determine what we want to create: a being similar to a person, and therefore, one
that has the same rights and responsibilities as a person, or a convenient tool, specialized for per-
forming a specific type of work, but at the same time limited by this specialization? It is appropriate
to develop both types of artificial intelligence.

Narrowly specialised devices, such as a robot vacuum cleaner, do not require knowledge of eth-
ics or the skills of a psychologist. However, many types of artificial intelligence systems will have
to interact with people directly, inevitably making ethical choices and decisions independently,
without waiting for an order from a person or acting contrary to such an order if the person has
criminal intentions. As artificial intelligence becomes increasingly integrated into social and cultural
relations, the need for it to be a full-fledged subject of decision-making, including moral consider-
ations, grows correspondingly.

The prospects for creating a general artificial intelligence that is similar to human intelligence
remain uncertain. Developers seek to imbue it with those qualities that a person possesses or aspires
to have. There should be no restrictions on its development. By limiting the capabilities of artificial
intelligence, we endanger humanity, resulting in a grotesque or overly primitive image of ourselves,
and never achieving the primary task set for artificial intelligence: human self-knowledge, harmoni-
sation of social relations, and writing the history of civilisation.

Artificial intelligence is a unique technology for testing human authenticity, which is applied in
the context of ethical judgments. Immanuel Kant claims that a person is neither a puppet nor an au-
tomaton [10]. I believe that a person can live as a “thinking automaton”, and the key prerequisite for
this is immorality, which is revealed primarily through introspection. Al is a way of organising cog-
nitive processes that differs from human ones, which makes it possible to comprehend the world,
relying on knowledge and experience that are inaccessible to human perception. This opens up an
alternative perspective on human nature.
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KaHauaaT GimocoPpCchbKUX HAYK, TOIEHT,

JOTIEHT Kadenpu corionorii

KuiBchkoro HamioHanbHOTO €KOHOMIYHOTO YHiBepcUTeTy iMeHi Baauma ['eTtbmana
npocr. bepecreiicbkuii, 54/1, Kuis, Ykpaina
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YU MOXKE IITYYHUH IHTEJEKT BYTH MOPAJIbHICHUM?
TECT HA JIIOJSHICTH Y CBITJII IIEA IMMAHYIJIA KAHTA

Axmyanvnicme npoonemu. Jlo cmeopeHnHs OOCKOHANO020 WMYYHO20 I[HMENeKmy, MmaKoao,
wob 1020 MOXNCHA OYI0 NOPIBHAMU 3 TIOOCLKUM PO3YMOM, we daneko. [Ilpome npoorema memooie
BUSABNICHHA CEIOOMOCMI Y WMYYHUX [HMENeKmyaibHux cucmem npusepmac yeazy OI3HECMeHis,
Haykosyie ma ginocoghis. Ix yikagumo, uu modxicHa Oyoe nposecmu Mexcy ma GiOPIsHUMU THOOCLKY
ceidomicms 8i0 imimayii po3ymMosux npoyecie, wmyuHoco po3ymy. AKi Kpumepii eusHauaomo
HassHicmb cgioomocmi y LLII? Ak ne ynycmumu momenm tioco uruxHenHs? Memoro 00cnioyiceHHs
€ BUABNEHHA NPUHYUNOBUX BIOMIHHOCHEU JII0OCHKO20 PO3YMY GI0 CUCeM UWMYYHO20 [HMeNeKny;
BUSHAYEHHS MONCIUBOCMI BUSABNEHH O3HAK YCBIOOMJIEHHS GIACHUX Oill WMYYHUM [HMeN1eKmOoM.
Memoou. B oocniddcenni 3acmoco8anuil. MidcOUCYUNIIHAPHUTL Ma KOMNAPAMUGiCMcbKutl nioxio.
Buxopucmogytomobcsa nopigHanbHuil mMemoo, KpumuyHuil awaiiz ma yszaeanvHenus. Pezynemamu
odocnioncenna. loei Kanma npo posym, mopane ma npupoody J00uHu 3a6e3neqyroms meopemuyHy
OCHOBY OJIsl PO3VYMIHHSA MONCIUBOCHEN MA NOMEHYIIHUX emMUYHUX NPOoOLeM, CMEOPIOBAHUX BNPOBA-
oarcennam LI y coyiokynomypny cghepy. Teeposxcenns Kanma npo yHieepcanvbHicms 3aKOHI8 pO3YMY
NPUNYCKAE, WO BUBYEHHS YUX 3AKOHIE 00360JIA€ MOOEN08amu IHMenNeKmyalbti npoyecu, i, MOic-
JIUB0, CIMBOPUMU WIMYYHUL pO3YM. BusnauanbHow 6iOMIHHICMIO TH00CLKO20 PO3YMY 8i0 WMYYHO20
iHmenexkmy € HAas8HiCMb y M0OUHU Yeumpy nisHanHsA, akuu Kanm nasueac mpaucyeHoeHmanibHo0
€OHicmIo anepyenyii, AKULL BU3HAYAE 2100AILHY Memy NIZHAHHSA Ma 00360JIA€ I0eHMmuiKysamu cede
AK IHiyiamopa nizHanHs ma OyOb-saKkux Hwux Oitl. MopanvHicms KOHCmMpYIoe ma 30epicae yinic-
Hicmb ma cmadibHICMb NI3HABATILHO20 YeHmpYy, CMEOPIoIYL OCHO8Y OJisl MAaKux 30ibHocmell po-
3yMy AK nepedbauents, 8UsENIEeHHs 3AKOHOMIPHOCMELL, PO3VMIHHA CEHCY 3a80AKU 30amMHOCMI Yilic-
HO20 bauenHs dcummesoi cumyayii 4u 0oCriOHuYbKoi npoonemu. /s eusasienHs yc8i0oMaeHoCmi
Olll WMYyYHO20 IHMeNeKmy C1i0 CY80pO GUSHAYUMU YMOBU GUMIPIE (6CMAHOBUMU 4aACO8ULL Nepioo,
CMEopUMuU KOHMPOIbOBAHY CUMYAYilo, UOPAMU HOPMU, U000 SAKUX BCIAHOBIIOEMbCS YCBIOOMIe-
Hicmb). O3HaAKAMU HASAGHOCMI CEIOOMOCMI V UMYYHO20 [THMENLeKNy MOXNCYMb OYmu CRpUUHAmMms
im ce0ix Oiul, 30amuicmo GIOpI3HAMU IX 8I0 8i0cymHocmi Oii, 3Hamu 3HA4eHHs C8oiX Oill ma 30am-
HICMb 8CMAHOBII08AMU NPUYUHHO-HACTIOKOBULL 38 130K MIdC OI€0 ma il pe3yibmamom, Ynpaes-
mu ceoimu diamu. Bucnosku. [LImyunuti inmenexm € yHIKaibHOIO MEXHON02IEN NepesipKU NI00CbKOL
A8MeHmuUyHOCmi, Kompa 30IUCHIOEMbCSL 8 KOHMEKCMI MOPanbHICHUX cyodceHb. CmeopenHs wmyuy-
HO20 pOo3yMY, NOOIOHO20 00 THOOCLKO20, HEMONCAUBe 6e3 0OHOUACHO20 MOPAIbHICHO20 1020 CMma-
HoenenHs. Akyenm 1. Kanma na negio’eMHOCMI MOPANLHICHUX CYOIICEHb 810 MUCIIEHHEGUX, WUpULe
KOZHIMUBHUX NPOYeCi8, 003601A€ NPUNYCIMUMU, W0 HEOONiK MOPAIbHOCMI € OOHOYACHO NOKA3HUKOM
He30amHoCmi pO3yMHOI icmomu po3ymimu CymmeGi aKciono2iuHi CKIA008I MIdHCOCOOUCICHUX
BIOHOCUH 1 NI3HABANLHO2O NpoYecy abo CIYIHCUMb 3ANOOINCHUM MEXAHIZMOM, 0OMeXCYIoUUM
moocnueocmi posymy. Ilpu yvomy udemvca He max npo iHMeNeKmyanivHy 0OMediceHicmy, a npo
He30amHicmb a0eK8amHo CHPUUMAMU AKCIONO2IYHY CKAAO08)Y COYIANbHUX SA6UW | KOSHIMUBHUX
npoyecie, npuiMamu iCMuHy K YiHHICMb I 0CMAmMOouHy memy 0y0b-saK020 Ni3HAHHSL.

Knrouoei cnosa: 1. Kaum, nioouna, mopanvHicme, Ni3HAHHA, NPAKMUYHUL PO3YM, CEIOOMICHDb,
WmMyYHUL THMeNeKm.
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