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UTOPIA OF THE YAKOBIN DICTATORSHIP AND ITS FEATURES
AS A SOCIO-POLITICAL PROJECT

The article is devoted to the study of one of the most pressing issues in world history — the
manifestations of utopianism in the field of reform projects. The Jacobin dictatorship was chosen
as the basis, which in the history of the Great French Revolution became the next stage of socio-
political transformations.

The relevance and scientific novelty of the article are determined first of all by the effectiveness
of the study of utopian issues in modern science, the importance of which is interdisciplinary. The
latter is expressed in the fact that utopia as a product of social consciousness is the subject of study
in general of the humanities in the field of scientific research, as it covers issues of philosophical,
historical, culturological directions. Secondly, the level of study of the utopian characteristics of
the Jacobin political regime, unfortunately, does not differ in the density of scientific developments,
which in turn only increases the motivation to study it.

The article considers the main prerequisites for the coming to power of the Jacobin political
movement, determines their socio-political image, the ideal of social order. At the same time, a
parallel with utopian features is drawn. Attention is drawn to the influence of the enlightenment ideas
of Western European society of the XVIII century on the formation of the socio-political ideal of the
Jacobin political movement.

Utopian features have been identified, in particular, it is a utopia of the socio-political type, or as
it is also called a utopia of politics. As an example, the ideas of one of the leading ideologues of the
Jacobin movement Louis Antoine Saint-Just, in particular his definition of civil society, equality of
all segments of society, and so on. The justifications of the Jacobins’ cruel methods of fighting their
opponents are also determined. The establishment of terror became a means of introducing its socio-

political ideal in the country.
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Formulation of the problem. History has many
plots of attempts at communitarian experiments, the
implementation of a utopian project. A feature of this
phenomenon is that utopia in its essence expresses
the desires, dreams and social ideal of society of a
particular time. It is inherent in public consciousness,
it is an indicator of socio-political crisis processes.
And only during periods of aggravation of these cri-
ses does utopia have the opportunity to move from
the level of utopian thought to the category of uto-
pianism, i.e. a reform project aimed at rebuilding
society. It is in such periods, the points of bifurca-
tion (according to synergetics), the utopian ideal as a
product of social consciousness, the basis of which is
the criticism of the socio-political structure existing
in historical reality. In other words, in the words of
one of the famous theorists of utopia E. Batalov, any
socio-utopian project is a “mold” from the society
that gave birth to it, a reverse projection of one histor-
ical era into another [1, p. 26]. Attention is drawn to
those reformatory socio-political projects, programs,
especially those that have been introduced into social
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reality. In this case, we are talking about the Jacobin
dictatorship, the subject of which occupies a separate
place in historical science.

Analysis of the last reports and publications.
Unfortunately, the study of precisely the utopian fea-
tures of this political movement in France during the
Great French Revolution does not differ in the density
of scientific works. In this case, only a few isolated
works of such scientists as T. Medvedeva, L. Mor-
shchina, O. Chudinov can be noted. For example,
L. Morshchina calls the Jacobin political program
an egalitarian utopia [6]. T. Medvedeva, exploring
the phenomenon of utopian components in ideology,
points out that the presence of the utopian in ideologi-
cal constructions in the presence of appropriate socio-
political prerequisites (transcendentally-oriented activ-
ism) creates the possibility of transforming ideological
constructions into the ideology of social terror [5].

Setting goals. Based on the provisions of this
problem noted above, the purpose of our study is to
determine the utopian characteristics of the Jacobin
socio-political program.
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Objectives of the study:

— explore the basic prerequisites for coming to
power in France during the Jacobin revolution;

— to reveal the ideal of social order, which the
Jacobins proposed in their program;

— to determine the utopian features of their socio-
political innovations in society.

Presentation of the main research material.
The history of the Jacobins coming to power contains
the following points. On August 10, 1791, an upris-
ing began in Paris, as a result of which the monarchy
was destroyed. On October 1, 1791, a new Legisla-
tive Corps began work on the basis of the Consti-
tution of 1791. In accordance with its decision, the
division of communal lands and the confiscation of
the lands of emigrants began. Abolished ownership
of land by those who could not provide documents
confirming the legality of ownership. However, in
the National Convention (legislative body), a strug-
gle broke out between the mountain (Jacobins) and
the Girondins. On January 21, by decision of the
National Convention, Louis XVI was executed, and
the first republic was established in France. How-
ever, her position was very difficult: the economy
was falling apart, the French armies were defeated
by the interventionists, the country was engulfed in
a network of rebellions. The Jacobins created the
Committee of the Insurrection. The General Council
of the Commune joined the movement. On May 31,
1793, the alarm again called the Parisians to arms.
The convention had to listen to 14 demands of the
rebels, among them the arrest of 22 Girondins, the
leaders of the party.

On June 2, 1793, the National Guard and the
armed people surrounded the Convention again. The
convention has surrendered. 31 the Girondins had to
leave its walls; for some time (before the trial) they
were under house arrest. The Jacobins came to power.
The French Revolution entered a new stage — the
stage of the Jacobin dictatorship.

Interesting in this case is the opinion of P. Genife,
who, analyzing the events of the French revolu-
tion, its preconditions and results, draws attention to
the fact that it represented, at least in the minds of
its participants, a rupture of the fabric of times, the
renewal of human history, a rebirth through renuncia-
tion from the past and from tradition, and, finally, the
foundation of the social order on principles derived
from pure reason. In other words, she wanted to cre-
ate “everything from nothing”. The scientist argues
that in France the revolutionary idea of tabula rasa
led directly to terror, and if you take a general look at
the path from 1789 to 1793, you can admit that Burke

was right, who predicted the French in 1790 a long
road “through the darkness and chaos™ [2].

Continuing the consideration of the issue of the
Jacobins coming to power, it should be noted that
their victory on a national scale was preceded by their
victory over their opponents in the Jacobin Club;
therefore, the regime they established was called the
Jacobin dictatorship. It is also necessary to take into
account the fact that in historical science one can find
the use, in addition to the concept of “Jacobin dicta-
torship”, also the concept of “Jacobin republic”, about
which there are disagreements among scientists. The
problem in this case is rooted in the very essence of
the Jacobin dictatorship: the republic is the external
form of the organization of the Jacobin power, the
dictatorship is the essence of the form of organization
of the Jacobin power.

Gordon, studying the phenomenon of Jacobinism,
came to the conclusion that the coming of the Jaco-
bins to power as a result of the popular uprising of
May 31 — June 2, 1793 was not just a stage, but a
“revolution in the revolution” [3]. The social strata
that emerged in 1793 introduced a special mentality
to the revolutionary movement, which to their oppo-
nents, and partly to their descendants, could seem
to be something pathological. Nevertheless, it was
normal for these strata in an “abnormal” situation.
Fully embodying the “situational logic”, the logic
of a unique historical situation, the aspirations of the
“people of 1793” were basically familiar to the so-
called lower ranks of French society, in many ways
corresponded to their traditional worldview. Unac-
customed to society, truly anomalous for its history,
was the degree of influence of the aspirations and
moods of these lower classes on public opinion, on
political leadership, on the course of revolutionary
transformations.

The point is that behind the Jacobins stood a broad
bloc of revolutionary democratic forces (the petty
bourgeoisie, the peasantry, the rural and especially
the urban poor). The leading role in this bloc was
played by the so-called Montagnards (Robespierre,
Saint-Just, Couton, etc.), whose speeches and actions
reflected primarily the prevailing rebellious and egal-
itarian moods of the masses. It should be noted that
the Jacobin party included a right wing led by Dan-
ton, a center led by Robespierre, and a left wing led
by Marat (and after his death in the summer of 1793
by Ebert and Chaumette).

Like Rousseau, robespierres saw in morality a uni-
versal regulator of social relations, calling it “the soul
of the republican system”. The revolution seemed to
them the culmination of the great battle between Good
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and Evil, which continued throughout the history of
mankind. Only the victory of virtue, the robespierres
believed, would solve all social problems. The set of
virtues, which, according to Robespierre and his sup-
porters, every “true republican” must have, was com-
piled on the basis of highly idealized ideas about the
ancient states of Sparta and Rome. According to this
abstract idea, the average “perfect” citizen does not
have “unnecessary” needs, is ascetic, not burdened
with an excess of knowledge, does not know pity for
himself or for enemies, despises the feeling of plea-
sure and is ready to unconditionally sacrifice all his
personal interests in the name of public [7].

Based on this, it becomes clear why the social
program of the Jacobins was designed for the lower
strata of the population, who became the driving
forces of the revolution. The social ideal of the Jaco-
bins is as follows: a society of small producers, where
everyone owns land, a small workshop, a shop capa-
ble of feeding a family, and where a person directly
exchanges his products with other people equal to
him. The semantic core of the totality of political and
legal views of the Jacobins is the provisions on state
power, on the apparatus of the state, on the principles
of its construction and functioning. There are three
principles underlying the political union. First, the
protection and provision of the natural rights of the
citizen. Secondly, the right of every citizen to par-
ticipate in legislation and government, due to natural
equality and innate freedom of people. And third, the
supremacy of the people in the state. In any situation,
the people are entitled to decide their own destiny.

For example, one of the famous ideologues of the
Jacobin political movement, Louis Antoine Saint-Just
[9; 10], proposes the creation of a civil community.
The civil community is a social organism consisting
of a legislator, a king and a sovereign. It is indivis-
ible because a divided society ceases to be a society.
All members of the community are equal; as soon as
equality disappears, society ceases to exist, inequal-
ity is the same as force, and a society built on force
is nothing but a gathering of savages. Because soci-
ety can exist by being built on nature, a public com-
munity cannot know any laws other than the laws of
nature. These laws are independence and preserva-
tion. Thus, the law is an expression of nature, not an
expression of will [8, p. 102].

Laws, in his understanding, do not so much reflect
as they create social relations. The Constitution for
him is the very social structure of the country. The
embodiment in the laws of social, social, moral norms
of the relationship and behavior of citizens, should,
according to the author, solve the most important
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tasks of forming a new worldview, lead to a moral
revival of the nation, achieve harmony of interests
of a person and a citizen, that is, private and public.
The law is the most important part in the structure of
political institutions. The government is called upon
to set an example of law-abidingness and integrity.

Impeccable honesty, the strictest discipline and
selfless courage are the hallmarks of the citizens of
his state. This community is a vague specter of the
outer structure of ancient society. The same strict-
est regulation of the life of citizens in the manner of
Sparta, the same harsh regulations about the rights
and obligations of the population. Every citizen of
the community is obliged to report annually to the
church on the use of his property in order to avoid
excessive savings.

L. Morshchina, studying the utopianism of the
Jacobin socio-political program, correlates it with
the utopia of politics, explaining the following pro-
visions. The utopia of politics places the desired
ideal within the reach of man, makes it the goal of
the struggle. Even if this struggle cannot end with the
realization of the ideal, it, in any case, contributes to
the destruction of the existing order, from the nega-
tion of which any utopia grows. This struggle begins
something truly new, although its final result never
coincides with what was intended. The fulfilled ideal
ceases to be such, because it bears the stain of com-
promise and defeats that it suffered in a collision with
reality. But as a result, the reality becomes different.
The utopia of politics does not put forward any social
ideals peculiar only to it. It is characterized rather by
the special localization of these ideals than by their
unconditional originality. We can say that the uto-
pia of politics is the practical application of utopian
thinking in the life of society [6].

The scientist argues that the revolutionary situa-
tion turned the idea of a “social contract” into a uto-
pia of politics. The theoretical opposition of the two
models of society traditionally — hierarchical and
rational society as an association of free and equal
people — has been replaced by a political conflict of
opposing political programs. Utopia turned out to
be involved in a real political struggle, but it did not
cease to be a utopia, because as before, it proceeded
from the opposition between reality and the ideal; not
so much out of a determination to transform domi-
nant relationships as out of a desire to transform — this
time through revolution — bad relationships into good
ones. Despite the fact that the Jacobins considered
themselves Rousseau’s students, they represented a
completely different stage in the development of the
idea — the stage of its practical implementation. The
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criticized reality is opposed here as an idea to society,
which arises immediately as a result of the applica-
tion of the political means proposed by the party. But
the Jacobin leaders can hardly be considered pragma-
tists in the usual sense of the word. Their political
realism — good or bad — has always been mixed with
something that, in different connections and by differ-
ent authors, is called utopianism.

The abovementioned fully explains the attempts
by some modern scientists to define this kind of uto-
pia. Namely, A. Lavrova understands the utopian
component of political culture as a type of socio-
political myth depicting in a systematic form an ideal
social structure that is not realized in principle, or in a
given historical period. One of its distinguishing fea-
tures from other political myths is that, at least at crit-
ical moments in history, it is he who directly prompts
people to action. Moreover, the scientist continues,
we can say that political culture reflects the socio-
political realities of the society in which it exists. On
the other hand, one cannot fail to draw attention to the
fact that political culture is thoroughly saturated with
myths and, in essence, is utopian. Reflecting in the
consciousness of the individual and in public moral-
ity, it rather speaks about the proper, and not about
the real state of affairs. However, and this “must”, the
ideal is due to political, economic, social, religious
and cultural realities [4, p. 51].

Such utopianism at that time was not alien, since
for the social thought of the 18th century, which was
looking for a replacement for traditional Christian
morality, an increased interest in ethical problems
was characteristic. As T. Medvedeva notes, Jean-
Jacques Rousseau seeks to achieve an ideal “free”
social order with the help of the idea of a “common
will”. However, in the political practice of the Jaco-
bins, this ideal attitude was transformed into an ideol-
ogy of terror. In political actions, program documents
of revolutionaries, we can trace how elements of such
utopianism stimulate the formation of the ideology of
public violence [5].

The scientist establishes a direct connection
between the utopian views of Rousseau and the ide-
ology of terror during the Jacobin dictatorship, con-
sidering this phase of the revolution an attempt to
implement his ideas. The idea of the common good
as the embodiment of the common will, taken from
Rousseau, was very often used in the speeches of the
Jacobins. In the treatises of Saint-Just, the speeches
of Robespierre, the connection between the elements
of utopianism in the “Social Contract” by J.-J. Rous-
seau with the results of the revolution, which the
Jacobins predicted after the victory. This naive belief

in an ideal world, without a sober understanding of
the possibility, turned in practice into terrorism of the
Committee of Public Safety, which sought with an
iron fist to remove everyone standing in the way of
the exercise of power.

From this perspective, it is interesting to com-
bine terror with the introduction of their own pro-
gram points by the Jacobins. T. Medvedeva draws
attention to the fact that by the end of their power
the Jacobins’ harsh methods of eliminating oppo-
nents were equal to the ideals of freedom and justice
they proclaimed [5]. Namely, the scientist refers to
the speeches of Robespierre, who repeatedly said
in his speeches that revolutionary terror is only a
temporary measure for building a state of popular
sovereignty — otherwise there will be no victory of
freedom over tyranny. But the ideologue of terror,
having no ideological justification, was constantly
being promoted. In his speech at the Convention,
Robespierre said that at the moment when freedom
seeks, apparently, the most brilliant triumph, the
enemies of the fatherland are even more daring con-
spiracies. Justice and terror merged in Robespierre
into one concept. As a result, Terror came to be seen
as a manifestation of the highest virtue. Violence
began to have a symbolic meaning, identifying with
the noble goal of waiting for a bright future. That is,
terror, violence is a necessary condition for the hap-
piness of humanity, the achievement of virtue and
equality. Thus, the implementation of Rousseau’s
utopia turned into a practice of bloody terror and
violence. As a result, T. Medvedeva concludes that
on the example of the Jacobin attempt to reorganize
the social system, utopia has fully fulfilled its func-
tion, blowing up the existing order.

Conclusions. The Jacobin dictatorship may well
be seen as an attempt to create an ideal society in
accordance with the principles of some educational
theories. It is important to note that the socio-politi-
cal image of the Jacobins was built depending on the
social ideal of that time, with different strata of the
population, most of them the lower strata of society.
At the time of the political struggle of the Jacobins for
power, the participation of various segments of the
population reaches its climax. It was this factor that
determined the presence of utopian features, since
the basis of any type of utopia is the criticism of the
socio-political and economic spheres of society. On
the basis of the latter, the utopian builds an example
of an ideal social structure, which acts as an alterna-
tive and antipode to the existing one. Hence the ideas
of prominent representatives of the Jacobin move-
ment, its ideologists, about the reorganization of the
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social system, the change of social relations, etc. That
is, we are talking about the fact that the utopianism
of the Jacobin dictatorship was the result of socio-
political and educational trends in the middle of the
18’th century, among which the roots of the utopian
ideal were ripening.

It is not for nothing in this regard that some schol-
ars, as we have seen, attribute the utopia of the Jaco-
bin socio-political program to the utopia of politics.
So, indeed, given the pulsation of utopian thought in
the history of society, which is expressed in a cycli-
cal change of periods of decline / rise, in this case

we are talking about just another peak. It is for this
reason that it is appropriate to speak not just about
utopia, but about utopia (attempts to introduce uto-
pia into social reality), as well as about the design
of certain types of utopia (in this case, the utopia of
politics). And considering that utopia as a product of
public consciousness reacts to any manifestations of
the crisis, then in this case the coming to power of the
Jacobins became quite conditioned, since, we repeat,
their socio-political program expressed the ideas of
the majority of the population, which became the
driving force revolution.
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Oxopokosa B.B. YTOIIIA AKOBIHCHKOI JJUKTATYPU TA ii PUCH SAK COIIAJBHO-
HNOJITUYHOTO IPOEKTY

Cmamms npuceauena 00CHIONCEHHIO 00HO20 3 AKMYAIbHUX NUMAHbL 6CeC8iMHbOI ICMopii — npoasu ymo-
nismy y cghepi peghopmamopcuvkux npoekmia. 3a ocnogy 6y10 o0pano aKobiHCbKY ouxmamypy, AxKa 6 icmopii
Benuxoi ¢pparnyysvkoi pesonroyii cmana uepeosum emanom coyianbHO-nOMMUYHUX MPAHCHOPMAYIl.

AxmyanvHicmb ma HAYKOBA HOGUSHA CAMMI 8USHAYAIOMBCA, NO-nepule, epeKMUGHICmIo 00CTIONCEHHS
VMONIYHOT NPOOIEMAMUKU 8 CYHACHIU HAYYI, 8a2oMOCMI AKIU Hadae Midcoucyuniinapruil xapaxmep. Ocmanne
BUPAICAEMBCSL 8 THOMY, WO YIMONis AK NPOOYKM CYCRINbHOIL c8i00MOCMI € NPeOMEmMOM BUBYEHHS 83a2ali 2ymMa-
HIMapHoi cghepu HAYKOBUX OOCNIONHCEHb, OCKINbKU OXONTIOE NUMAHHS INOCOPDCHKO20, ICMOPUYHO20, K)IbHY-
ponoziunoeo nanpamis. Ilo-Opyee, pigHem O00CHIOHNCEHOCMI YIMONIUHUX XAPAKMEPUCTIUK caMe AKOOIHCbKO20
RONIMUYHO20 PENCUMY, AKUL, HA HCATb, He BIOPIZHAEMbCA 2YCMOMOIO HAYKOBUX PO3POOOK, Wo, 3i c8020 DOKY,
Juue 30i1bUlye MOMUBayito 00 ii UEUEHHS.
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Y ecmammi poszensioaiomscs ocnosHi nepedymosu npuxody 00 61a0u AKOOIHCbKO20 NONTMUYHO20 PYXY, BU3HA-
yaemvbest XMl coyianbHO-NONTMUYHUL 00pa3, idedan cycniivho2o ycmpow. Boonouac npoeooumscs napaiens
3 YMONIUHUMY pUcamu. 36epmacmuvcs y8aza Ha 6NIUG NPOCEIMHUYbKUX 10ell 3aXIOHOEEPONECLKO20 CYCNilb-
cmea XVIII cmonimms na ¢hopmyeants cycnitbHo-noOAIMU4H020 i0eany AKOOIHCLKO20 NOATMUUHO20 PYX).

Busnaueno ymoniuni pucu, 30kpema tidemvcsa npo Ymonito coyianbHO-noMmuyHo20 muny, aoo, ax we ii

HA3UBAIOMb, YMONII0 NOAIMUKU. K NpUKiao Hasooamuvcs idei 00H020 i3 NPosioHUX i10e0102i8 AKOOIHCHbKO20
pyxy Jyi Aumyana Cen-’Kiocma, 30kpema 1020 6U3HA4UEHHS 2DOMAOAHCHKOT 00WUHU, NPO PigHiCmb YCix 6epcmes
¥ cycninbemsi mowjo. Busnauaromuvca maxosic o0rpyHmyeants AKOOIHYIE HCOPCMOKUX Memooie 60pomvoU 3i
c80iMu npomusHuxamu. Bemanosenenns mepopy cmano 3acobom ynposaojiceHuss c6020 CyCnilbHO-NOATMUY-
HO20 ideany y KpaiHi.

Knrouosi cnosa: ecanimapua ymonis, ymonis, ymonis HOIIMuUuKu, Ymonizm, AK0OiHCbKa OuKxmamypa.
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